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EDITORIALS 


“Forces Disrupting The 
Churches” 


Under the above caption The Federal Council 
of Churches circularized or pamphleteered the 
Ministers of our Church just previous to the 
meeting of the General Assembly. They also had 
large numbers of these pamphlets on hand for the 
meeting of the General Assembly. We are not 
denying their right to do this. In fact we have 
never seen any objection to this type of presenta- 
tion of the case of an organization or an indi- 
vidual, “g 

However we do emphatically object to the im- 
plications of this pamphlet. Their position is that 
those individuals and organizations who are op- 
posing the Federal Council of Churches are the 
Forces Disrupting the Churches today. Why can’t 
they face the issue fairly and realize that the 
zreatest force of disruption among the churches 
today is the Federal Council? 


Our Church withdrew from the Federal Coun- 
cil in 1931. Agitators for re-entry worked hard to 
vet us back in but were defeated by a larger ma- 
jority each year until the question was referred to 
the Presbyteries for a vote in 1936-37. This vote 
as reported to the 1937 Assembly was 48 to 37 to 
remain out. In the face of this vote the 1941 As- 
sembly in answer to overtures from two Presby- 
teries and under the persuasive voice of Dr. Luther 


A. Weigle, President of the Federal Council, 


voted to re-enter. Since that time ‘many overtures 
have gone up to the Assembly each year asking 
that we come out, seven overtures to the 1942 As- 
sembly, six overtures to the 1943 Assembly, and 
six to the 1944 Assembly, these overtures for the 
three years representing sixteen different Presby- 
teries. 


A careful reading of these overtures will show 
that the Presbyteries making them are deeply 
concerned about the Federal Council being “affil- 
iated with unsound organizations,’’ and “that our 
Church may have peace.’”’ Florida Presbytery, 
1942 Min. G. A. 


‘‘Whereas, the Federal Council of Churches of 
Christ in America from its beginning until the 
present time has had a leadership in which those 
are dominant who hold a conception of the Chris- 
tian faith and of the Church’s objectives and 
methods which are contrary, as we believe, to the 
system of doctrine in our standards and, as we 
believe, contrary to the Holy Scriptures; ‘and, 


‘“‘Whereas, our joining the Federal Council was 
by vote of the General Assembly of 1941 without 
previous commitment of the matter to the Pres- 


_byteries for their advice and consent, and in spite 


of their adverse action reported to the General 
Assembly of .1940 and reported to that body.’ 
Presbytery of West Hanover, 1942 Min. G. A. 


‘“‘Whereas, the Federal Council proposes to be 
the voice of Protestantism in America, yet enm- 
ploys spokesmen who do not agree with the essen- 
tial doctrines of our Church; and, 

‘“‘Whereas, the Presbyteries declined to enter 
the Council as late as 1937, which would indicate 
a church-wide majority opposing our participe 
tion; and, 
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| “Whereas, the Assembly failed to consult the 
Presbyteries before’ re-entering the Federal 


Council: 


“Therefore, the Presbytery of Paris respect- 
fully overtures the General Assembly to withdraw 
from the Federal] Council of Churches of Christ 
in America, and, if the Assembly desires to be a 
member of said organization, that it obtain from 
the Presbyteries their vote of consent before re- 
entering the Council.”’ Min. G. A. 1942. 


“Abingdon Presbytery respectfully overture 
the General Assembly to withdraw from member- 
ship in the Federal Council of Churches of Christ 
in America, for the following reasons: 


“Our Church does not believe in praying to the 
Virgin Mary, nor do we believe in the Pacifism 
and Communism which is advocated by many rep- 
resentatives of the Council; nor do we believe in 
the Unitarianism preached by the Council’s 
‘Radio Voice.’ 


“The last time the Presbyteries had opportunity 
to vote on the question the majority of them were 
opposed to entering the Council. Presumably they 
are still opposed. 


“Being in the Council imposes on those opposed 
to the Council a greater hardship than being out 
of the Council would impose on those in favor of 
it. Every member of the Church is, at the present 
time, compelled to contribute to the support of 
the Council, even though he may be conscien- 
tiously opposed to the things for which the Coun- 
cil stands. Only by withdrawing from the Presby- 
terian Church can he withhold his contribution to 
the Council. 


“The Council is a politico-religious organization 
which mixes Church and State in a way opposed 
to our traditions and beliefs.” Min. G. A. 1943. 


“Knoxville Presbytery respectfully overtures 


the General Assembly to rescind the action of the 
General Assembly of 1941 and withdraw from the 
Federal Council for the following reasons: 


“Membership in the Federal Council, when last 
presented to the Presbyteries for approval or re- 
jection, was overwhelmingly defeated. An action 
of this kind involving the peace and harmony of 
the Church and even, as many believe, the purity 
of the Church, should never be taken by the Gen- 
eral Assembly when a considerable minori.y of 
the Presbyteries disapprove, much less when a 
majority has expressed disapproval. 


“Many churches are embarrassed by a conflict 
of loyalties in having to help support, through the 
Presbyterial Tax, the Federal Council, of which 
they disapprove. | 


“The Federal Council, in its Executive Com- 
mittee, its Secretariat, and the larger proportion 
of its membership, is under the control of the 
liberals, not to say modernists. For this reason it 
does not properly represent the Southern Presby- 
terlan Church in doctrine, in social and economic 
emphasis, in political action, in attitude towards 
prosecution of the war, or in the dedication of a 
peace after the war. 


“Our Executive Committees of Home Missions 


4nd of Foreign Missions are making appeals to 


this Assembly that it do not enter the proposed 
North American Council of Churches of Christ, 
nor compel these Executive Committees to enter 
it, as they feel such connection will eventually 
affect the presentation of a pure Gospel to the 
unsaved of this and other lands. If our Assembly 
remains in the Federal Council and it votes to go 
into the North American Council (name since 
changed to National Council — H.B.D.) this will 


take our Southern Presbyterian Church into the 


North American Council over the protests of those | 
most vitally affected. 


“Finally, the Southern Presbyterian Church 
can make its influence for the great truths and 
practices for which it stands better felt by with- 
drawal and abstention from membership than by 
being a very small and protesting minority ‘in an 
organization of which it does not approve.” 
Min. G. A. 19438. 


“Inasmuch as many Southern Presbyterians 
have conscientious scruples about contributing to 
the Federal Council of Churches, and because the 
present General Assembly -plan of appropriating 
$1,500 a year to the Federal Council out of the 
Presbyteriai Assessments is a coercion of these 
conscientious objectors, Augusta Presbytery 
hereby. respectfully overtures the General As- 
sembly to discontinue the payment to the Federal 
Council of any money out of the Presbyterial 
Assessments.”’ Min. G. A. 1948. 


“Louisiana Presbytery respectfully overtures 
the General Assembly: 


“To instruct our representatives of the Federal 
Council of Churches to propose to the Federal | 
Council that the phrase of subscription for mem- 
bership in the Council: ‘All who accept Jesus 
Christ as their Divine Saviour and Lord,’ be 
amended to conform to and include the subscrip- 
tion embodied in the World Council of Churches 
which reads: ‘All who accept Jesus Christ as Sa- 
viour and Lord,’ so as to exclude all who reject 
the full Deity of Christ.” Min. G. A. 1943. 


‘“‘Coneord Presbytery respectfully overtures the 
General Assembly to express disapproval of the 
proposed Constitution under which the Foreign 
Mission Conference of North America, the 
United Stewardship Council, the United Council 
of Church Women, the Missionary Education 
Movement, the Council of Church Boards of Edu- — 
cation, the International Council of Religious 
Education, and the Federal Council of the 
Churches of Christ in America, would be com- 
bined to form the North American Council of the 
the Churches of Christ.”’ Min. G. A. 1943. 


“Whereas, the constituency of the Federal 
Council includes organizations which are not 
evangelical; and that many of the practices of 
the Federal Council have offended the Christian 


sensibilities of every regenerated child of God, 


e.g. denying the Deity of the Lord Jesus Christ, 
the efficacy of the atonement, the fact of the 
new birth; and, 


“Whereas, the Federal Council of Churches 
continues its pacifistic and communistic teaching; 
and still continues to keep modernists on the air, 
and other leaders who deny the inspiration and 
authority of the Holy Scriptures; and, 
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“‘Whereas, our General Assembly in May, 1941, 


overtures the General Assembly to instruct the 


without the expressed will of the majority of our presbyteries to vote now on the question of whe- - 
presbyteries, re-entered the Federal Council, ther or not our denomination shall remain jp uM 
thereby going contrary to Eph. 5:11, ‘Have no the Federal Council of Churches of Christ in 
fellowship with the unfruitful works of darkness, America.”’ Blue Book 1944. 
but rather reprove them’; and, > 
Wh Feder C ; ‘These statements are not those of irresponsible 
ereas, the Federa ouncil insulte e in- 
telligence of the conservative element in our and unpatriotic p — le as the Federal Council et 
Church by offering a vice-presidency to a Sou- would have us believe about all who oppose them. 
thern Presbyterian, as if to show their fellowship These are the CONVICTIONS of a large group of 
in our beliefs, when the fact seems to be that it the members of the Southern Presbyterian Church 4 
pe Chur to weaken the opposition in as embodied in these official overtures of our Pres- 
i : byteries. ‘These are but a sample of the widespread | 
“Whereas, General dissatisfaction with the Federal Council which 
own overtures from several presbyteries to with- al 
on presbyteries does violence to the conscience of 1936-37 by the P resbyter ies and from the repeat- C 
those who are unwilling to support an organiza- ed overtures since that time we can see that this 01 
tion which is untrue to the Great Head of the dissatisfaction is both with the fact of our mem- m 
Church and, therefore, some cannot tolerate a bership and with the manner in which our Church “ 
connection that requires us to apologize and ex- he 
plain; and, was carried back in against the wishes of the ma- th 
asi ome Ee jority of our Presbyteries and a still larger ma- 
ereas, in spite o e fac a e las 
General Assembly has said that the matter of jority of our membership. ill] 
withdrawing from the Federal Council will be : ti 
sent down to the presbyteries after the war, we : Yes, the eo forces disrup ar the Sou th 
wise wait: thern Presbyterian Church today and which bid 
, fair to bring a division in our Church are THE at 
“Therefore, be since we FEDERAL COUNCIL OF CHURCHES and the Pro- Tl 
‘hearken unto God’ rather than unto men, an é ; . ; 
a aed ‘come but from dmbng them and ponents of Union with the U.S.A. Presbyterian - 
be separate’; therefore, the Presbytery of Man- Church. | —H.B.D. he 
gum hereby overtures the General Assembly to vee th 
withdraw from all affiliation with the Federal | ee er 
Council.”’ Blue Book 1944. e e 99 
- “Against Something 
“The Presbytery of Augusta overtures the Gen- | On tie 
eral Assembly to withdraw from the Federal In the July 5th issue of “The Presbyterian ea 
Council of the Churches of Christ in America in Outlook,” Rev. J. W. Jackson, of Columbia, S. C., bie 
order to promote the peace and uncompromised ‘has an editorial entitled “Against Something. ‘ie 
testimony of our Church.” Blue Book 1944. Part of this editorial is as follows: : co 
“The Presbytery of Kings Mountain overtures : “These sectarian movements, Bible Presbyte- 
the General Assembly to reconsider the matter rians, Bible colleges, the loud-sounding cymbals is 
of its membership in the Federal Council of of all the socalled evangelists have enemies. They Py 
Churches of Christ in America and take steps to fight the unorthodox Protestants, they are against 
withdraw from this body.” Blue Book 1944. ‘modernism,’ they are against the Federal Council 
a“ | of Churches. They get as followers people who fo 
“The Presbytery of Enoree overtures the Gen- like to hate and who pay their money for it. Not’ Ch 
eral Assembly to take appropriate action to with- only do they hate but they are led to believe that pa 
draw from the Federal Council of Churches of they are Messiahs. These facts need to be con- fo 
Christ in America.” Blue Book 1944. sidered and met by those who are interested not me 
a only in church life but in the welfare of our in 
‘“‘Whereas, the presbyteries in 1937 voted 48 nation.” da 
to 37 against entering the Federal Council of H : : 
gr ee ere we find Dr. Jackson himself very strongly 
Churches of Christ in America; and, “against” certain groups and he expresses his dis- of 
“Whereas, there has arisen much contention taste in language not entirely temperate. In fact an 
and confusion in our denomination because of the he seems to relegate to the lunatic fringe any and in 
action of the 1941 Assembly in re-entering the all who oppose his particular position. mé 
Federal Council despite the adverse vote; and, We make no plea for those individuals, or a 
“Inasmuch as there can be no peace with re- groups of dissenters who, while contending for civ 
gard to the question until it is clear that the the faith, have become contentious in their con- Ch 
action of the Assembly is in accordance with the tending and who often seem pleased, rather than tri 
will of the majority, the Presbytery of Durant distressed _in discovering error. However, the 
respectfully overtures the General Assembly to sweeping inclusiveness of Dr. Jackson’s state- ) 
submit immediately this vexing question to the ments, and his suggestion that this situation «i 
presbyteries and abide by the majority vote.’’ should ‘‘be considered and met by those who are tio 
Blue Book 1944. | interested, not only in the church life but in the th: 
welfare of our nation,’ demands a reply. Dr. be 


“The Presbytery of ‘Montgomery respectfully 


Jackson obvicusly thinks that all of those who 
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trouble Israel are to be found solely among those 


who oppose certain trends within the Church | 


today. 


This Journal has consistently sought to present 
issues facing the Church and to refrain from per- 


sonalities. Any personalities involved have been. 


incidental to underlying principles and they will 
continue to be so. , 


Here we find a strong, critical editorial by one 
who takes some of the positions we so strongly 
deplore, and which are in themselves at the very 


heart of the cleavage going through the Church. 


Worldliness and worldly conformity are eating 


away the vital spiritual life and testimony of the 


Church. We are constrained to insist that church- 
sponsored dancing, as conducted by Dr. Jackson’s 
Church in Columbia, whether on or off of church- 
owned property, is a source of deepest sorrow to 
many in our Church. Such a compromise with the 
world, no matter how sincere the motive, can 
have but one result: a loss of witnessing power of 
the Church. 


Only this week, the following incident, which 
illustrates this point, came to the writer’s atten- 
tion. One of our friends was going through a Sou- 
thern Army Camp on Sunday afternoon with the 
executive officer. A group of officers were sitting 
at a table drinking highballs and playing cards. 
The officer pointed to one of these officers and 
remarked with a sneer, “That is our Chaplain.” 


In one of our largest army hospitals the Chaplain 


has the reputation of being the best dancer on 


the post but his chapel services are almost un- | 


attended. 


_It is the duty of the Church to preach and prac- 
tice separation unto Christ and away from the 
world. Young people are not won to a vital Chris- 
tian faith and experience by the Church stooping 
to worldly practices and to be “against”? such a 
compromise is the duty of Christians. 


_ Our second objection to Dr. Jackson’s editorial 
is his conception of the programme for modern 
Protestantism. He says: 


“Modern Protestantism endeavors to keep be- 
fore itself an ideal. This is seen in its program of 
Christian education, its missionary enterprise, its 
passion for civic righteousness, its growing desire 
for fellowship with other Christians in our com- 
mon tasks of making Christ’s Kingdom a reality 
In the world, and its great desire to lay the foun- 
dations for a just and durable peace.” 


The central, constant and unchanging mission 
of the Church is to preach Jesus Christ as the one 
and only Saviour from sin, the one and only hope 
in this life and in that to come. This is done in 
many ways but the chief are preaching this Gos- 
pel, teaching the Bible and living that which we 


profess. Only as Christian education, missions, — 


civic righteousness and fellowship with other 
Christians are subordinated to the essential doc- 
trines of Christianity can the desired end come. 


We are simply insisting that common sense and 
spiritual experience both dictate that the founda- 


tion be laid before we build a structure on aes 


— we have a tree rooted firmly in the ground 
efore we look for genuine fruit. The Kingdom 


of God will only become a reality in this world 
when the futility of man’s efforts is recognized 
and Christ and His Word given their rightful 
place in the hearts of men. This is a programme 
of salvation one by one, and that is, or should be, 


the programme of the Church. 


Finally, we question whether Dr. Jackson is the 
one to so seriously criticize those who are “against 
something.” Some time ago, in an editorial in 
“The Presbyterian of the South,” entitled ‘“Cal- 
vinism Examined,” he quoted with approval an 
attack upon the Reformed Faith. These quotations © 
held Calvinism up to ridicule as making man a. 
mere puppet. This system of doctrine which Dr. 
Jackson seems to be “against” is the system of 
doctrine which he embraced in his ordination 
Vows. 

This Journal subscribes to the Standards of 
our Church and seeks a loyal continuance in that 
faith. The one justification for our existance is to 
present the positive implications of historic Pres- 
byterianism and to fearlessly be ‘against’? men 
and organizations which would destroy our heri- 
tage. —L.N.B. 


The Hands Of Jacob But 
The Voice Of Esau 


Is the profit motive un-Christian? Is it the duty 
of the Church to work continuously towards tak- 
ing the profit motive out of industry? Is it true 
that capitalism has broken down, that capitalism 
does not work? Is it true that the more Christian 
a man is the less he is motivated by the profit 
system? 

Is it the duty of the Church to take a more 
active part in the labor movement? If the C.I.O. 
approaches the Church and asks for the _ co- 
operation of the Church in labor problems is it 
the duty and mission of the Church to respond? 

Is a “functionally organized society” the ideal 
towards which we should strive? Is it our duty as 
Christians to show more interest in the ‘“co- 
operatives?”’ 

Should the Church take a stand for government 
ownership of railroads, the steel industry, the 
coal industry, lumber, public utilities and insur- 
ance because they are “precarious in _ private 
hands?”’ 

According to Dr. F. Ernest Johnson, of New 
York, Professor in Columbia University and Sec- 
retary for Research and Educational Work of the 
Federal Council, the above programme of na- 
tional socialism should be the programme and aim 
of the Christian Church. 

These and other statements were made by Dr. 
Johnson in his classes at the recent Leadership 
School in Montreat. Dr. Johnson’s attitude against 
the capitalistic system and his advocacy of so- 
cialism should have been well known before he 
came to Montreat, as The Journal has had on file 


for months some of his publications on this sub- 


ject. | 
Not only is Dr. Johnson a radical_in economic 


theories, he is also an extreme liberal in theology. 
Read Mr. Vining’s article in this issue on “The 
Federal Council’s Bible,” as printed on Page 17. 
Next month, in an article on “The Federal Coun- 
cil’s Christ,’”? you will have additional evidence of 
Dr. Johnson’s denial of the Virgin Birth and other 
fundamental Christian doctrines. 

We sincerely doubt if the Southern Presbyte- 
rian Church is prepared to follow the course out- 
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lined and we earnestly question the wisdom of 
having such a teacher for one of our conferences. 
‘ If such a theorist is to be invited, one whose ideas 
on economic life are so counter to those held by 
most Christians, then, at least, there should be 
one invited whogwill present the other side of the 
question. 


The Journal does not defend the weaknesses of 
the capitalistic system, they are the weaknesses 
of sinful men, but we do insist that the capital- 
istic system in America with all of its mistakes 
and abuses has brought the greatest good and 
profit and benefit to the greatest number of peo- 
ple to be found in any nation in the world and we 
deeply resent this attack on our economic system 
by one who has benefitted by it and who received 
his salary because of it and who has only to offer 
an economic order which makes the State all- 
powerful and forces and subordinates the indi- 
vidual to a mould which takes out of man one of 
his most precious possessions, freedom to work as 
— feels led to work and to benefit fully from his 
labors. 


Socialism would make all start together and 
stay together. Capitalism, under the democratic 


way of life, gives all an equal chance at the start, 


and then permits the man who will work hard, to 
use his abilities and initiative, and to profit from 
what he accomplishes. 


We can find no Scriptural basis for the attack 
on the profit motive. On the other hand, we think 
the Scripture sustains the assertion that the de- 
sire for reward for services rendered is a God- 
given one and should be recognized as such. “Un- 


earned increment” is a catch phrase dear to the 


heart of these new “economists.”’ Dr. Johnson told 
with zest of a friend who sold a piece of property 
and found he had made several hundreds of dol- 
lars’ profit and who was then troubled because he 
had not earned this money. Our reply would 
simply be: “‘Thank God for the money, be sure to 
give at least one-tenth to the Lord’s work and be 
sure you report it on your income tax return.’’ 
This whole discussion is another illustration of 
the folly of the Church, as such, taking up secular 
matters which do not involve spiritual or moral 


issues. Dr. Johnson’s whole argument is based on > 
a false premise—that the profit motive is un-_ 
Christian. The thing which amazes us is that one. 


who should be conversant with world conditions 
should not realize that with all of the imperfec- 
tions of our economic system, we Americans yet 
live on a scale infinitely better than the rest of 
the world. This is not “progress’’ which we are 
being offered, it is a new ideology which has had 
its origin, not with a people who know and love 
God and His Word, but in a nation which has 
deified Him and sought to deny even the right of 
worship to the people enslaved by their system of 
government. 


Isaac was old and blind and he was fooled. We 
do not believe our Southern Presbyterian Church 
is either sufficiently senile or lacking in vision to 
be taken in by this ‘‘plan.”’ —L.N.B. 


The Mania For Bigness 


Americans have been accused of worshiping big- 
ness. Perhaps there is an element of truth in the 
accusation. A humorous story is told that illus- 


trates this tendency in our national character. — 


One night a group of passengers on board a ves. 
sel crossing the Atlantic decided to have a little 
entertainment. Someone suggested that all present 
write a brief essay on an elephant, choosing 
any particular aspect of the elephant that appealed 
to them. A French passenger submitted his essay 
with the title, “The Amours Of An _ Elephant.” 
The German passenger selected as his theme, “The 
Evolutionary Development Of The _ Elephant’s 
Tusk.’”’ When the American began to read his 
essay, it was found to be on the subject of 
“Bigger Elephants.” Perhaps a_ better subject 
would have been ‘‘Better Elephants.” We are too 
prone to sacrifice quality for size. This tempta- 
tion is especially subtle in the matter of church 
union. Many self-appointed church leaders forget 
os ~ their zeal for bringing about a big super- 
church. 


In a letter to Mrs. Henry Whitman, William 
James wrote some thoughtful words: ‘‘As for me, 


' my bed is made. I am against bigness and great- 


ness in all their forms, and with the _ invisible 
moral forces that work from individual to _indi- 
vidual, stealing in through the crannies of the 
world like so many rootlets, or like the capillary 


oozing of water, and yet rending the hardest — 


monuments of man’s pride, if you give them time. 
The bigger the unit you deal with, the hollower, 
the more brutal, the more mendacious is the life 
displayed.”’ It is also well to remember that our 
Saviour, whom we profess to follow, never had 
this mania for bigness. He was apparently _in- 
different to size, but intensely interested in 
quality. A church college advertisement brings 
out this thought as it applies to colleges in this 
thoughtful paragraph: ‘‘Mere bigness in educa- 
tional institutions from the standpoint of num- 
bers of students and buildings is not necessarily 
an advantage. The value of a man to society de- 
pends upon his character and intelligence and not 
his size. A man who weighs three hundred pounds 
is not necessarily a better man or a more valu- 
able citizen than is the man who weighs one hun- 
dred fifty pounds.” By the wildest stretch of our 
imaginations we cannot conceive of Christ spend- 


ing His time trying to unite His followers with 


Pharisees, Saduccees, and the Herodians, though 
such a union would have been more impressive in 
size. 


To satisfy this passion for bigness Christians 
should realize that the Church of Christ is already 
a big institution, and particular churches with 
their specific emphases do not break the unity of 
the Church. The Church is one, though its organl- 
zation is diverse. Moreover, it should be remem- 
bered that a worldwide uniformity of an ecclesi- 
astical organization brought about by sacrificing 
principles and truths that are precious to Chris- 
tianity is as James Denney once said: “It is as 
oppressive as a nightmare. It suffocates all or'- 
ginality and enterprise in the Christian life. It 
materializes the very conceptions that should make 
materialism impossible, and puts fetters on the 
soul in what ought to be the citadel of freedom.” 
Let our Church beware lest we become fettered 
by the tyranny of numbers and size, and join in 
the worship of this popular idol of bigness. 


A youth once complained: “But, what can I do? 
My life is but a-drop in a bucket of water.” A 
wise friend replied: “But if it is God’s drop, it 
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will color the water.’”’ Though our Church may 
not be the largest Church in America, by its 
loyalty to the truths it holds dear it has been 
used of God to color the religious life of our 
—J.R.R. 


nation. 


The Majesty Of Truth And 
Constraint Of Love 


In other sections of The Journal there are two 


articles from distinguished Scottish  divines, 
written with reference to changes made in the 
Church in Old Scotia. And yet the things which 
occurred there are written for our admonition. 
When the Free Church came to change its glor- 


ious Biblical and Evangelical adhesion of the — 


Confession, Dr. Hugh Martin reminded her that 
the Church was bound by the ordination vow 
which she had required of him. Hugh Martin was 
big enough to stand as a lone witness for the 
truth of God. Like Luther his trenchant cry re- 
sounds over the shifting opinions of men: Here I 
stand! I can do no other! God come to my help! 


And in our day the distinguished Principal 


Emeritus of the Free Church College, Dr. John 


Macleod, takes up the standard examining ihe 
claims of New Light under the searchlight of 
Moral Right. ‘“‘Those who have learned the truth 
of the’ Gospel have no fear that any new light 
that will break forth from the Word will do other- 
wise than intensify and heighten the light that 
has already shone upon them. It will not quarrel 
with what went before. The truth that they have 
learned they can each for himself and also all of 
them as a body acknowledge, and those who share 
their faith are the rightful heirs in the Church of 
God. They lay no obligation on others to avow as 
their own Faith what is not their Faith. Those 
only who hold their Faith for themselves are their 
legitimate heirs in the Christian succession. The 
tagpues. of the Church of God has a continuity of 
its own.”’ 


Dr. Macleod shows that those who received high 
positions on the basis of solemn vows and then 
used the prestige, emoluments and positions so 
obtained to change these same solemn vows were 
lacking in manliness of character and in honour- 
able treatment of their committals. “The tale of 
change is not one that reflects credit on the godly 
smcerity of men who took such a line.” And in 
reviewing Scottish Theology, Dr. G. T. Thompson, 
Professor of Christian Dogmatics in the Univer- 
sity of Edinburgh (in succession to Dr. H. R. 
Mackintosh), far from differing with Principal 
Macleod, commends the intelligence and the fair- 
ness of his criticisms, and the justness of his 
strictures even when they apply to Thompson’s 
own Church. 


When the whole record of a people’s dealings 
with their covenants and vows is seen in the white 
light of the majesty of truth, then one beholds 
the goodness and the severity of God. Truth bows 
to no man. Before the majesty of her mighty mien 
truth bows every man. Even on the field of human 


- history the generations look back upon the deal- 


ings of their fathers in that awesome light which 
the Great White Throne throws upon the pages of 
time. For the majesty of truth is the holiness of 


God and the faithful and true Witness is the Lord | 


Jesus Christ. There is only one Hand into which 


any of us can commend his spirit and that is the 
Hand of the Lord God of Truth who has redeemed 
us. (Ps. xxxi.5). 


And that reminds us that God has bound us to 
Himself not only with the majesty of truth but 
also with the constraint of love. With the cords of 
a man and with the hands of love the God and 
Father of our Lord Jesus Christ has bound us to 
Himself. In His grace as well as in His judgment 
the Living Loving Christ has redeemed us and 
called us and ordained us. As we read Paul’s re- 
eord of ancient Israel or Macleod’s record of 
Scottish change let us also see our own Southern 
Presbyterian obligations in the light of the good- 
ness and of the severity of the Lord. (Rom. xi.22). 


By the. bands of love and by the. majesty of 
truth every Southern Presbyterian officer is bound 
to his acknowledgement of the Scriptures of the 
Old and the New Testaments as being the Word 
of God. The first ordination vow does not merely 


say that the Bible contains the Word of God as 


though it were merely men’s words more or less 


influenced by varying degrees of inspiration. In 


this vow we each affirm that the Bible is God’s 
Word. All Scripture is God-breathed, and God pro- 
duced His prophecies through holy men of God 
who wrote as they were moved (borne along) by 
the Holy Ghost and His Epistles by men who spoke 
not in the words which man’s wisdom teaches but 
which the Holy Ghost teaches, combining Spir- 
itual thoughts with Spiritual words. (I. Cor. 2:13). 
Indeed, the Apostolic challenge is: “‘We are of 
God, he that knoweth God heareth us: he that is 
not of God heareth us not.” 


More than that the first ordination vow obli- 
gates us to receive the Scriptures as our rule of 
faith. This means that we are to come to the Bible 
for our doctrine of the law and of the Gospel, of 
the Sabbath and of the Saviour, of Divine sover- 
eignty and of human responsibility, of God and 
of man, of war and of Scripture. When the Holy 
Spirit shines into our heart He shows us in the 
Word a temple of truth, a heart of love and a 
rower of renewal that can be only God’s. Bearing 
witness by and with the Word that the Bible is 
the Word of God, the Holy Spirit brings us to 
this fountain of truth for all our doctrines of 
faith, of life and of worship. 


An adequate recognition that God is the author 
of the Holy Scripture does not accord with Pro- 
fessor Pfeiffer’s higher critical views that sub- 
stantial sections of the Bible are “fraudulent.” 
To acknowledge the Bible as the Word of God 
and then to allege “deception” of large segments 
is to make the Divine Author a party to the fraud. 
“‘God forbid: yea, let God be true, but every man 
a liar.”’ “There is none good but Une, that is, 
God.” 


In the second vow one accepts the system of 
doctrine taught in the Westminster Confession 
and catechisms as being the system taught in 
Scripture. This vow, of course, follows after and 
depends upon the first vow. Since in the first vow 
ore has already accepted the Bible as the Word 
of God and the infallible rule of faith now he 
accepts the system of doctrine taught in the Con- 
fession and Catechism as his own system of doc- 


trine, by accepting them as the system taught in 


the Holy Scriptures. Now it does not admit of 
doubt that the system of doctrine taught in the 
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Westminster Standards is Christian rather than 
pagan, Augustinian rather than Pelagian, Evan- 
gelical rather than Greek or Roman Catholic, Re- 
formed rather than Lutheran, Calvinistic rather 
than Arminian. 


Before the white light of Divine Truth and by 
the soft warmth of redeeming love let us hold fast 
the confession of our Faith without wavering, for 
He is faithful that promised. Let us hold fast the 
form of sound words, to which we have solemnly 
obligated ourselves, in faith and love which are in 
Christ Jesus. Let us keep the Faith. —Wm.C.R. 


Letter From 
Dr. William Crowe 


Talladega, Ala. 
July 18, 1944. 


Dear Dr. Dendy: 


Will you permit an observer on the sideline to 
make a remark about your magazine? Presuming 
that your answer will be in the affirmative, I have 
a desire to say that you are performing a very 
distinctive service for the Presbyterian Church. 
It appears to be rather an uphill business under 


the circumstances, but you are really getting | 


somewhere with your job. Doubtless you have 
come to the kingdom for such a time as this. 


In certain quarters of our Assembly there ap- 
pears to be a disintegrating of historic fidelities, 
a loosening of loyalties, a decline of confidence in 
the ability of our Church to carry on as a distinct 
body of Christian people. Evidences of this un- 
healthy state of mind have prompted you to in- 
augurate a sagacious and forceful editorial course. 
That at least is my interpretation of what you are 
driving at, and I rejoice in your enterprise. Some 
breaches need to be repaired, some sections of the 


footing-course to be rebuilt; otherwise our walls | 


will tumble. 


I have been reading two little books and can 
recommend them—the Book of Joshua and the 
Book of Judges. They are crammed full of com- 
pelling suggestions, provided we are willing to 
read them with our eyes wide open. Joshua was a 
great man, in whom we find the qualities of Gen- 
eral Eisenhower, Chief Justice John Marshall, and 
John Knox. The author makes this comment, after 
recording the death of their illustrious leader: 


“‘And Israel served the Lord all the days of Joshua, 


and all the days of the elders that overlived 
Joshua, and which had known all the works of the 
Lord, that he had done for Israel.’”’ The historian 
then proceeds to tell us of the tragic consequences 
that followed the violation of the bracing tradi- 
tion that had stemmed from the ministry of 
Joshua and his fellow chieftains. The succeeding 
generation of citizens of the commonwealth threw 
into the limbus fatuorum the principles that had 
given them prestige among the peoples round 
about, the result being that their state faced ex- 
tinction. 


The Southern Presbyterian Church has an in- 
spiring tradition, in no sense mythical or legen- 
dary. Thornwell and Palmer and Girardeau and 
Robinson and Dabney represented a generation 
of consecrated and learned men who knew what 


they were doing. We are the heirs of an illustrious 


leadership. From those stalwart ‘fathers and bre- 
thren”’ we received a theology and polity that 
gave our Church an unique position among the 
churches of America. The Presbyterian Church, 
U. S., had a mission, and has one yet, provided we 
live up to the standards that gave it distinction. 
For devotion to an intelligent plan for the pro. 
motion of the Kingdom of God, it occupies a high 
bracket among the churches throughout Chris. 
tendom. If we continue with untainted loyalty in 
the execution of that plan, the unmeasured bless. 


ings of God will continue upon our efforts. If we 


do not, our candlestick will be removed. 


From what I hear there are certain preachers 
and laymen (mainly preachers) here and there 
who are seeking to revamp the historic method of 


our beloved Church in its attack on evil and in its 


effort to contribute toward the building of the 
Kingdom of God. They would effect a change in 
the intellectual and moral milieu. But a changed 
method invariably reflects a changed mental atti- 
tude. If the above report be true, then what is 
happening? The answer is patent. Some of the 
dear brethren are growing weary of our stout 
Calvinism, with its Presbyterian polity corollary, 
and are willing that it be neutralized, if by so 
doing, other apparent advantages are gained. | 
use the word “apparent”? advisedly; for no real 


advantage can accrue therefrom. Our basic the- 


ology is as stable and timeless as the axioms of 
Euclid. Heretofore it has stood every test, in the 


lecture hall, in the forum, on the battlefield. . 


Calvinism is a system of truth, scientifically de- 
veloped and arranged, its source material being 
the revealed Word of God, its objective being an 
interpretation of the nature of God, an interpre- 


tation of the nature of man, an interpretation of . 


the nature and destiny of the universe. Why not 
stand by it with all the brains and heart that God 
has given to us? 


But, Doctor, may I write to you further about 
this at a later date? My time is up. The hard- 
headed, obstreperous, Presbyterians in this Ala- 
bama town, in order to be kept in line, need all 
the preaching I can give them, and more too. So 
arduous duty calls. Very truly your brother, — 

William Crowe. 


So many requests have come in for extra copies 
of “Is Organic Union Of The Presbyterian 
Churches To Be Desired?” that we have had this 
message reprinted in folder form. These will be 
sent free in any reasonable quantity to those re- 
questing them. Please send stamps to help with 
postage if convenient to do so. We will gladly 
supply enough copies for every officer in your 
church to have one. — 


“The Verbal Inspiration Of The Scriptures,” 
by Rev. C. T. Caldwell, D.D., is now available in 
booklet form, blue art covers, at 5c each or four 
dollars per hundred, postpaid. One dozen for 50c, 
stamps acceptable. 


“Baptism,” a 40-page booklet by John Scott 
Johnson, Ph.D., will be sent postpaid at 15 cents 
each or two for 25 cents, stamps or coin. 
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Is Southern Presbyterianism Ready To Receive A 


Theological Liberalism Which Does Not 
Accept The Deity Of Christ? 


By Rev. Wm. C. Robinson, D.D. 


John Dick, a grand old Scottish theologian, de- 
elarcs that those who accept the Deity of Christ 
and those who do not hold two entirely different 
religions. B. J. Kidd, the Oxford Church historian, 
traces two opposite ways of thinking of Christ .in 
the early centuries. For the Church of the Ages 
He is God who became also man for us and for 
our salvation. According to sundry adoptionistic 
schools he is only a deified man. Or if one turns 
to the current theology of Lund (Sweeden), the 
Incarnation of God speaks the theocentric the- 
ology of God’s condescending grace (agape), 
while the apotheosis of a man tells only of the 
humanism of Plato’s self-lifting idealism (eros). 
For the Westminster nfession, Christ is very 
and eternal God who in the fullness of time took 
upon Him man’s nature, so that the two natures 
of the Godhead and the manhood were insepar- 
ably joined in His one person. For Unitarianism 
fesus is only a man, a human temporal person, in 
vhom God was present and who at most may now 
ye venerated as a glorified “saint,” or a ‘‘deified’’ 
nan. 


Now if the Presbyterian Church in the United 
States enters into organic union with the Presby- 
erian Church in the United States of America 


_ without specific safeguards we will receive into 


ur ministry men who hold both of these diverse 
rilews. Many of the U.S.A. brethren are as sound 
n the faith as we are, but a theological liberalism 
vhich does not maintain the Deity of Christ has 
ikewise a place in the U.S.A. ministry. 


American liberal theology has never insisted on 
he Deity of Christ. William Ellery Channing did 
10t call his movement Unitarianism, but “Liberal 
vhristianity.”’ 


At a recent meeting of the American Theo- 
ogical Committee, Dr. Walter Horton, of Uberlin, 
old the group that ministers of Unitarian views 
1ad served so long and had become so firmly en- 
Yenched in the Congregational Churches that 
they could not be removed. In A Christian Mani- 
festo Professor Edwin Lewis, a noted Methodist 
‘cholar, says that a large number of those who 
nake up the Evangelical Churches are Unitarian 
n thought. The popular Baptist preacher, Dr. 
Harry Emerson Fosdick, repudiated both the 
Trinity and the two natures of Christ in his ser- 
mon, The Peril of Worshipping Jesus, and in his 
Guide to Understanding the Bible represents 
Jesus as a mere human person, a man who was 
deified by His disciples. 


_ Has none of this Unitarian thought spilled over 
into the theological liberals of the Presbyterian 
Church in the United States of America? After 
all what was the meaning of the Auburn Affirma- 
tion? Was it only a tempest in a teapot? Of 
course, the sharpest point at issue in the U.S.A. 
Church was the Virgin Birth of Christ. The Virgin 


Birth distinguishes our Lord from the other de- 
scendants of Adam, saves Him from original sin 
and so prepares Him to become the last Adam, 
the Head and Representative of a new humanity, 

the Lord our Righteousness. 7 


In the 1925 General Assembly of the U.S.A. 


Church charges were pressed against New York | 


Presbytery for licensing two ministers who could 
not accept the historical statements in Matthew 
and in Luke on the Virgin Birth of Christ. The 
Assembly condemned the Presbytery for this 
action. But immediately the spokesman of New 
York Presbytery got the floor and read a resolu- 
tion of nullification, absolutely refusing to abide 
by the Assembly’s judicial decision. Other Auburn 
Affirmationists. rose and threatened to split the 


Church. As a consequence the Moderator appoint- 


ed a committee of fifteen which compromised the 
matter in such a way that no punishment was in- 
flicted upon the Presbytery or upon the men so 
licensed. 


Now in the recent volume, Liberal Theo- 
logy -- An Appraisal, one of these same men li- 
censed without accepting the Virgin Birth writes 
the essay on the place of Jesus Christ in liberal 
theology. And in the essay he sets forth Christ, 
not as God the eternal Son who became incarnate 
for us men and for our salvation, but as a tem- 
poral person in whom God was as truly present 
as He could be in any man of Galilee in the period 
of the Roman Empire. And this is not just some 
strained interpretation I am putting on_ these 
words. Dr. Samuel Zwemer, of Princeton, in re- 
viewing this essay points out that its view of the 
Person of Christ is utterly different from that of 
the Westminster Standards, while another veteran 
commentator, Dr. James Doig Rankin, of the 
United Presbyterian Church, declares that this 
beautifully written essay on the place of Jesus 
Christ in liberal theology rejects the Deity of 
Christ. On its own manifesto, then, written by a 
U.S.A. minister of high standing, liberal theology 
in the U.S.A. Church does not maintain the Deity 
of Christ. 


Brethren, it is no use to fool ourselves with 
honeyed words and soft phrases. These things are 
so written that he who runs may read. Under the 
New York declaration of nullification and the 
Auburn Affirmation threat of disruption the 
U.S.A. Church did permit the licensing and ordi- 
nation of ministers who did not accept the Virgin 
Birth. And now one of these men so ordained pre- 
sents for liberal] theology a Christ who is not an 
eternal Divine Person but only a human temporal 
person. It will not do to hide our heads ostrich 
fashion in the sand or to deny the moons of Saturn 
or of Jupiter because we refuse to look through 
the proper telescopes. In the days to come Pres- 
byterian liberals will be able to point to this 
record and to the fact that the reviews of Liberal 
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Theology -- An Appraisal, by Dr. Zwemer and Dr. 
Rankin, were republished in The Southern Pres- 
byterian Journal for us to read. If we are not 
willing to open the doors of ministerial com- 
munion to theological liberals who do not accept 
the Deity of Christ we must make explicit pro- 
vision against such action in the Plan of Reunion 
with the U.S.A. Church. 


939 General Assembly passed a declara- 
tory statement affirming that our ordination vows 
involve \the acceptance of our Lord Jesus Christ 
as true \and eternal God, who became man by 
being born of a virgin, who offered up Himself a 
sacrifice to satisfy Divine justice and reconcile us 
to God, who rose from the dead with the same 
body with which He suffered, and who will come 
again to judge the world. Since this authoritative 
interpretation was passed a minister in the eastern 
part of our Church who was reported sowing 
doubts as to the Deity of Christ in talks to college 
Y’s has left our communion for that of the U.S.A. 


Church. Another minister in the western part of | 


the Church has withdrawn and united with the 
Unitarian Church. In other words, we need the 
maintenance of °this declaratory statement for 
our Church as it now is. We shall need it not less 
if we unite with the U.S.A. Church. : 


The U.S.A. Church is asking us to accept as a 
part of the Plan of Reunion the Declaratory 
Statement they passed in order to please the 
Cumberland Presbyterians. Is it not equally pro- 
per to ask the U.S.A. people to accept the De- 
claratory Statement we have enunciated to main- 
tain the Deity of Christ? We hereby request the 
Committee of the U. S. and the U.S.A. Churches 
to embody our Southern Presbyterian Declaratory 
Statement interpreting our ordination vows in 
the Plan of Reunion in a way that does not limit 
our statement by or subordinate it to the De- 
claratory Statement printed on Page 69 of the 
Plan of Reunion. 


New Light And Moral Right 


Principal John Macleod, D.D. 
Edinburgh 


There is a well-worn tag to the effect that the 
Lord has yet much light to break forth from His 
Word. As to this no devout believer has any more 
doubt than had John Robinson. At the same time 
as believers have no doubt in regard to this mat- 
ter, it holds of them in the measure in which they 
are well instructed and established in the know- 
ledge of the Word that they are equally confident 
that the further light that is to break out will not 
eancel nor challenge nor detract from the bright- 
ness with which the light of the Word already 
shines. What is new will only intensify what is 
old. It will not darken it nor throw it in the shade. 
It will not open up the light or message of another 
Gospel than that which our Lord and His Apostles 
have left us. It will be a thing of detail and not 
of wide-sweeping principle. We need not, then, 
look for results of a revolutionary kind as the out- 
come of the shining of the New Light if it is light 
indeed. Old Light of this kind is better than pre- 
tended New. 7 | 


We need not fear for the Faith as it has been 
confessed from the first that it shall be shaken or 
overthrown. It is too well grounded in the sure 
warrant of the Divine Word to run any such risk. 
And as for the discovery of further truth such as 
will modify what is embodied in the Reformed 
Confessions, the system taught in the Reformed 
Faith is so truly an echo of Apostolic word that 


those who hold it need not be put about in their | 


mind nor give place to craven fears that it shall 
ever be set aside. It may meet again and again 
with what it has often met already, cavillings and 
perverse disputings of men that were not willing 
to take and keep their place at the footstool of 
Him who by His Apostles has left in their writings 
the final norm of the Faith. The truth already 
known may be known more fully and perfectly. 
It may be seen better in its own setting and in 
the connection and relations of its various parts. 
Its power and its beauty and its sweetness and its 
glory may be more richly known. Yet those who 
have learned the Gospel of the Glory of the 
Blessed God may rest assured of this, that any 
further truth which as light will break forth from 


the Word will have no quarrel with the truth and 


the proportion of what they have already come to 
know. They may well keep their windows open to 
the east to welcome the light that a new day 
brings with it; but no shining of the rising sun 
will do more than confirm them in the knowledge 
and faith of what their confessing fathers learned 
from the Apostles—what, indeed, in Holy Writ is 
set forth with plainness of speech. The great out- 
line of the Word is not a thing of yesterday. 


The possible emergence of New Light, then, 


that will set aside the historic faith of believing 
Christendom may be set up as a bugbear to deter 
the Church from bravely and simply and stead- 
fastly professing, as truth known and ascertained, 
what he who runs may read. This has been set 
down for all time in the Word which chrystallizes 
and perpetuates the ministry of the Apostles. As 
that ministry was one of witness we need look for 
no new facts in the record of our Lord’s work, 
nor for any new words to add to the message with 
which the New Testament has already come. As 
their ministry was one of teaching we need look 
for no other exposition of the facts of the Gospel 
or of the work of God than they have already 
given. Divine truth does not contradict itself. The 
return of the Reformation to the regulative au- 
thority of the Lord as He speaks in the Word 
which He has given was of such a bona-fide char- 
acter that not only is the general substance of the 
Faith as confessed by our Reformers in keeping 
with the Rule of Faith, but the system of truth in 
the mutual connections of its leading parts is the 
truth that the Divine Word itself has set forth. 
The offence that as a matter of fact has been 
given by the Calvinism of our Reformed Faith is 
an offence that is taken at the truth of the Word 
in regard to the Sovereign Grace to which we 
trace up the hope of Eternal Life that is to be 
found in the Son of God incarnate... 


Yet if men change their views on what they 
had confessed as the truth of God they should 
have the manliness to acknowledge that such a 
change has taken place and to refuse to stay in 
what is now to them a false position... 


We should not fail to observe the moral issues 
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that are raised in regard to the loyal maintenance 
of pledges given to be faithful to —— and 
Confessions. These call for very deliberate study 
and consideration before they are adoptéd. They 
call equally for honorable treatment on the part 
of men who have avowed them as their own. In 
spite, however, of what yielding to New Light has 
done, we should not forget that the fundamental 
obligation lies upon every teacher in the Church 
of God to be true to the full circle of truth as the 
Apostolic and Prophetic Revelation has brought 
it before us. This truth has been entrusted to the 
Church to be held in its’ integrity, and it is no 
bondage to be laid under the obligation to honour 
such a trust; and this is what is meant by the ex- 
action of a strict pledge of loyalty to the Con- 


 fession of Faith. Nor can it be spoken of as an 


advance in Christian freedom for the Church to 
loosen the bond that binds her rulers to hold fast 
the whole truth of God as His Word sets it forth. 


My Ordination Vow Binds 
~My Church 


By Rev. Hugh Martin, D.D. 


I am ordained into this Church, resigning, we 
shall say, all other life prospects which I might be 
warranted to cherish and devoting to her service 
all my energies and interests, embarking on her 
prospects also all the temporal interests of my 
family. I am ordained in terms of an ordination 
vow. This vow is not an instrument special in my 
case, not peculiar to me. It is the vow taken also 
by all brothers who in this Church are exactly my 
peers. It has been already taken by all the brothers 
who in this transaction of exacting and accepting 
my vow represent to me and act the part to me of 
the Church. Not to mention that they are thus 
bound by the self-same vow already, taking into 
account merely that they exact and I render this 
vow in my ordination, is it conceivable that speak- 
ing of this one ordination merely, I alone became 
bound by it? Is it merely a pact on my side with- 
out being a compact between me and the 
Church? ... Do I, then, come under obligation to 
the Church without the Church coming under ob- 
ligation to me? Who would make an assertion so 
outrageous? The idea of a vow between creatures 
of God binding only one party in the transaction 
is a sheer paralogism. The vow entails very 
weighty obligation on my side, and on the side of 
the Church the obligation is as great. The obliga- 
tion is manifestly reciprocal. That inheres in the 
idea of it. Laying out of view the contingency of 


my convictions as to the subject-matter of my vow 


coming to be changed, and my leaving the Church 
accordingly, I am bound by it, aye, and until the 
Church shall release me. Is it conceivable that all 
this time the Church should have been silently re- 
serving a right to release herself what time she 
may be able to outvote me? Is it possible that on 
What are actually called “general impressions” 
and considerations of good sense it is proposed to 
regulate anew our Church Communion and I am 
to be—by a dispensing power, we presume—set 
free from my Ordination Vow and the Church 
from her reciprocal, and another to be _ substi- 
tuted in its stead? Has a majority power to do 
this? Yes, if I have power to change my vow and 
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remarked to the writer this week that all but 


still continue in the Church. And yea, if the 
Church was not bound to me by prescribing and 
accepting my vow ... A majority may prove trea- 
cherous to a vow, just as an individual man: nor 
is it in the power of the multiplication table to 
settle a question of morals. Our Ordination Vow 
taking us bound to our Confession settles that we 
have a Constitution, clearly enough defines it, 
renders us answerable to it and pledges the 
Church reciprocally as amenable to it also. 


— 


Wings For The Soul 
MY SON 


(A Christian boy from Georgia Tech entered 
the Navy and volunteered for under-sea duty. He 
took his place on the nation’s honor roll as the 
ill-fated submarine went down. When word. reach- 
ed his mother, she wrote:) 


I do not ask the reason why God took my son, 
So-full of yoyth, and love of all the beautiful— 
His work had just begun. 
There are no accidents to those who know and 
understand 
That an all-wise Heavenly Father guides with a 
loving hand, | 
And on that dark and fateful night 
Entombed beneath the sea, 
I know, oh Christ, he lived and died in Thee. 
And with his simple, steadfast faith, 
Helped others not as strong as he, 
To see the Glory of Thy Grace. 
This war is not a race for might— 
But only as we see the Light 
God hung on Calvary 
Will victory be won. 
Though bowed beneath my cross of grief 
I lift my tear-dimmed eyes to Him 
And humbly say, 
Thy Will be done. 


Used by permission. This poem is a part of a 
booklet entitled ‘“‘The Faith of a Soldier,” by Rev. 
W. C. Robinson, which is available from The Sou- 
thern Presbyterian Journal, Weaverville, N. C. 
Price 3c each, 10 for 25c. 


The One Thing Which 
Counts 


The teacher of a young men’s Bible Class in 
one of our largest churches, himself a young man, 


three of the original number in his class are now 
in the service. One is a prisoner of the Japanese, 
another a prisoner in Germany, a third was killed 
in the landing in Africa. He said: ‘“How I do thank 
God that I spent my time teaching these boys of 
God and of Jesus our Saviour and what He means 
to me, rather than spending my time talking about 
race relations, the post-war world, etc., etc. When 
a man is dying on Saipan what he needs to know 
is Jesus, not a solution to some vexing social or 
economic problem.” 


Amen, .and again amen, —L.N.B. 
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Our Distinctive Presbyterian 


Emphasis 


By Rev. John R. Richardson, D.D.* 


Frequently we judge individuals by observing 
where they focus their emphasis in life. This is 
not a bad rule of measurement because it indicates 
one’s scale of values, and one’s scale of values 
reveals an individual’s character. The same holds 
true with institutions. If we know where an in- 
stitution places its emphasis, we may soon know 
the character of the institution. Take a college— 
does it place it’s emphasis on athletics or scholar- 
ship or character? The answer indicates the 
character of the college. This principle is especially 
true of churches. 


Any observer of contemporary church life will 
soon learn that each denomination has its parti- 
cular place of emphasis. This is an inalienable 
right and must not be suppressed. The Roman 
Catholic Church, for example, emphasizes the 
Mass. This church apparently is more concerned 
about its people attending Mass than their conduct 
during the remaining part of the day. The Episco- 
pal Church emphasizes the Prayer ‘Book and the 
worship prescribed therein. This has been true 
for many years. This church is apparently more 
concerned about the Prayer Book and the ritual 
contained in it than any other part of the Chris- 
tain life. The Methodist Church of our day, places 
its stress upon a social gospel program. It em- 
phasizes what is popularly called the “Social Gos- 
pel.”” The Quaker church places its emphasis up- 
on silence, quitness and inner life. The Baptist 
Church, as the name indicates, emphasizes baptism, 
especially its mode. What is true of these churches 
is true of all churches. Each has certain things 
it emphasizes, and where each denomination places 
its emphasis determines the type of product it 
produces. 


We rejoice that all —e Christian churches 
agree on the fundamental points of the Christian 
religion. In a real sense there is a world Christian 
unity, and always will be in the great facts and 
convictions that are central in Christianity. All 
Christian churches should emphasize the saving 
power of Christ. This they have in common. But 
there is a distinctive emphasis in each denomina- 
tion that is helpful to study. The differences are 
largely in point of view and emphasis, but these 
distinctive differences are very important and 
should be kept clearly in mind. We must remem- 
ber that most of the tragedies in the history of the 


Christian church are due to a wrong emphasis, and . 


most of the triumphs of the Christian church are 
due to a right emphasis. 


A new book is entitled The Changing Emphases 
In Preaching. We have no right to change the 
emphasis in our preaching unless we have had the 
wrong emphasis. We must put the emphasis where 
the Bible places it, and where our fathers placed 
it. In Richard Ellsworth Day’s book called The 
Shadow Of The Broad Brim he has a fine illus- 
tration on this point in a chapter headed “The 
Apostolic Succession.”” Once, while under twenty, 
Spurgeon was engaged to preach at Haverhill, in 
Suffolk. There was a breakdown on the railway, 
so that he arrived at the meeting-house very late. 
The people started the service and asked Spur- 
geon’s grandfather James to preach. When the 
old man saw Charles enter, he shouted, “Here 
comes my grandson. He may preach the gos- 


pel better than I can, but he cannot -preach a 


better gospel; can you Charles?” The grandson 
said “Pray, go on.’’ Then the old man insisted 
that Charles take up the subject just where he left 
off. Several times the grandsire pulled Charles’ 
coat tail and ‘“‘took a turn for five minutes.”’ Spur- 
geon commenting on this said “Our agreement in 
the things of God made it easy to be joint 
preachers in the same discourse.’”’ Then he added, 
“IT am not contradicting the testimony of the fore- 
fathers who are now with God.” The two men 
had no difficuilty in preaching a sermon on the 
same subject because both were essentially Bible 
preachers and both placed the emphasis where 
the Bible placed it. Their trumpets gave the 
oa sound because both were in tune with the 
ible. 


It will be helpful for us as Presbyterians to in- 
quire regarding our own church, where we place 
the emphasis. There are certain points that 
genuine Presbyterians have always emphasized. 
These points are found in our standards, and should 
be in our preaching today. I do not claim that all 
Presbyterian preachers emphasize these great 


truths, but I do affirm that all who are true to. 


the authoritative standards of our church stress 
them as a part of our distinctive contribution to 
the world. 


The first distinctive thing we emphasize is the 
absolute authority of the Scriptures. We believe 
and teach that all the Bible is equally inspired, 
though every part is not equally inspiring. 
Our doctrinal standards begin with the Bible, the 
Word of God, as the absolute and final authority 
in faith and practice. We should never forget 
that the first chapter is entitled ‘“‘Of The Holy 
Scriptures.”’ This is fundamental to our system 
of thought. The men who wrote our standards 
subscribed to this vow. “I do seriously promise 
and vow in the presence of almighty God that in 
this assembly, whereof I am a member, I 
maintain nothing in point of doctrine but what I 
believe to be most agreeable to the Word of God, 
nor in point of discipline to what may make most 
for God’s glory and the peace and good of His 
Church.” 


The work of the framers of our Standards con- 
sisted largely in interpreting Scripture and _ har- 
monizing one passage with another. They re- 
fused to insert one sentence into the Standards 
that could not be buttressed by a Spiritural re- 
ference. Those of you who are familiar with our 
Standards know that each statement has a footnote 
which is a Scriptural passage supporting and veri- 
fying the truth affirmed. 


The men who wrote our Standards were known 
as “Men of the Book,” and they were not asham- 
ed of this appellation. When they signed their 
names they added, “Minister of the Word,” and 
not the abbreviated term ‘‘Minister.’’ Neither would 
they in our day be ashamed to belong to what 
cynics and skeptics call “the Bible Belt.’? America 
was made great because, as historians have stated, 
“Our fathers came to this American wilderness 
bearing the Bible in one hand and the Westminster 
Confession of Faith in the other.” America was 
founded upon the Bible, and prospered by the 
preaching of the Bible. 


The Presbyterian Church is first of all a Biblical 
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church. Calvin taught that the true author of the 
Bible is God and our church has followed Calvin 
in this belief. The internal testimony of the Holy 
Spirit confirms it to be God’s Word. Let us never 


forget this first chapter of our Confession affirms — 


three great facts about the Bible: First, its unity— 
“the consent of all the parts.”? There is a divine 
unity in all sixty-six books, no one contradicting 
the other. Second, its sufficiency—‘the whole 
counsel of God, concerning all things necessary 
for His own glory, man’s salvation, faith and life, 
is either expressly set down’ in Scripture, or by 
good and necessary consequence may be deduced 
from Scripture.’”? The Bible gives man sufficient 
knowledge of God, worship, salvation, and duty. 
Third, its finality—the Confession declares that 
to preserve and propagate the truth God decided 
to “commit the same wholly unto writing.” 


It is objected that there are “hard sayings’ in 
our Standards. This we do not deny. We freely 
admit a fact. We insist, however, that they are 
there because they are first of all in the Bible, and 
to omit them we would be unfaithful interpreters 
of the Scripture. We strive to follow the teach- 
ings of the Bible in both faith and practice re- 
gardless of difficulties. Because of this, Cal- 
vinism has been called “the most consistent form 
or interpretation of Christianity.” 


II 


The second point of distinctive emphasis in the 
Presbyterian Church is the Sovereignty of God. 
The God of the Bible is not isolated from human 


situations. Our lives are not governed by chance. 


Each event in our lives has a concealed divine 
purpose in it. Readers of the Bible must be 
conscious of God’s Sovereignty in all concrete 
situations, the bitter as well as the sweet. We be- 
lieve that the only God that is able to meet the 
world’s needs is the Sovereign God of the Bible. 
As a matter of fact, we are forced by the logical 
constitution of our minds to believe in a Sovereign 
God or a blind fate. We have no other choice. 
This is a very important truth for the unity of the 
whole of life hangs upon it. 


_ Any reader of the Westminster Standards is 
impressed that the central truth emphasized about 
God is His sovereignty in both nature and in grace. 
He is sovereign in creation, providence and salva- 
tion. The framers of our creed believed not only 
in God but in a sovereign God. They believed 


that whatever God decrees is infallibly determined — 


and accomplished. These men saw d on the 
Throne, high and lifted up, and they felt that man’s 
chief end was to glorify this sovereign God. 


Our fathers delighted in this doctrine and felt 
that it was God’s sovereign hand that led them 
to settle this nation. They had a sense of mission 
because they had this conviction. It gave them 


courage and hope to believe that God was on the 


throne and that everything that comes to us in His 
providence is for His glory and our highest wel- 
fare. It saved them from despair. 


There have been many who have criticized the 
Presbyterian conception of the sovereignty of God 


and felt that it ignored human freedom. Our 


answer to such criticism is that our fathers found 
both divine sovereignty and human freedom clear- 
ly taught in the Scriptures, and therefore they 
taught both in the Confession of Faith. They be- 
lieved that the freedom of man is the gift of our 


sovereign God and his freedom is dependent upon 
God’s sovereignty. 


McGiffert charged that the Calvinistic doctrine 
of the sovereignty of God made God responsible 
only to His own character, and not to man. This 
is a true charge. In admitting the truth of it we 
want to add that this character is revealed in 
Jesus Christ as a God of truth, justice and love. 
Our gospel is the sovereignty of the grace of God, 
the God and Father of our Lord Jesus Christ. I 
would rather have a God responsible to His 
character as that is revealed in Christ than to have 
Him responsible to any or to all men. 


This is our one basis for a belief in the triumph 
of right, of truth and of Christ’s kingdom. “The 
mighty hand of God is the executor of His will.’ 
He removes rulers and sets up rulers. God is not 
nervously biting His finger nails, wondering what 
man is going to do next and afraid He cannot 
cope with the situation. I reiterate that the only 
God that can meet the world’s needs is the God 
of Calvinism, the sovereign God. Of course, we 
realize that God cannot wisely or consistently do 
ecertain things, but this does not undermine His 
real sovereignty. Why, then, do Presbyterians 


- emphasize the sovereignty of God? Our answer is, 


because the Bible emphasizes it, and it is a comfort- 
ing and stabilizing article of our faith. As long as 
it produces genuine jubilation in our hearts and 
helps us overcome the world we must continue to 
emphasize it. 


III 
The third point emphasized in our Presbyterian 
Standards is the liberty of conscience. This point 
was emphasized because the framers feared the 
spiritual domination of Romanism. 


Perhaps it would be helpful to quote the exact 
words from our Standards. ‘‘God alone is Lord of 
the conscience and has left it free from the doc- 
trines and commandments of men, which are in any 
way contrary to His Word or beside it, in matters 
of faith or worship. So that to believe such doc- 
trines or to obey such commands is to betray true 
liberty of conscience and the requiring of implicit 
faith and absolute and blind obedience is to destroy 
liberty of conscience and reason also.” 


This, then, is one of the strong points of em- 
phasis that “God alone is Lord of the con- 
science.”’ This has been our slogan of religious 
liberty. We strive to train and enlighten the con- 
science and bring it under the law of Christ. No 
Christian is under obligation to keep command- 
ments of men not supported by or contrary to the 
Word of.God. Our Christian liberty sets us free 
from the decrees of church and state if these de- 
crees are not in harmony with the Word of God. 


It is because of our insistance on liberty of 
conscience that we are urging our Comittee on 
Church Union in all of their negotiations to safe- 
guard our teaching that the powers of our church 
courts should be limited in the exercise of disci- 
pline strictly by the Word of God as now given in. 
our Book of Church Order, paragraphs 173 and 
58, and that they can make no laws binding on 
the conscience in sharp differentiation of “‘Studies 
Of The Constitution’? of the Presbyterian Church, 


=U. §S. A., approved by the U. S. A. Assembly of 


1934. 


At this point let us glance at history. In 1561, 
Mary, Queen of Scots, the Roman Catholic Queen, 
went from England to Scotland and found that 
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the Presbyterian General Assembly was in progress 
in Edinburgh. She ordered it to disband because 
it had not been given the royal approval. Into 
the Holyrood Palace at Edinburgh marched the 
intrepid John Knox, directly into the presence 
of the queen. He said to her, “It is not the sove- 
reign of England or Scotland, but Jesus Christ 
only who is the King and Head of the Church. 
The Assembly will continue because it requires 
no other authority than His.’’ The Assembly con- 
tinued in defiance of the queen because ‘God 
alone is Lord of the conscience.’”’? Knox had learn- 
- ed from Saint Paul, “Stand fast, therefore, in the 
liberty whereof Christ has made us free, and be 
not entangled again with the yoke of bondage.” 
This principle enunciated by Saint Paul and re- 
iterated by John Knox is embedded in the very 
heart of the Westminster Confession of Faith 
and is one of the things the Presbyterian Church 
has emphasized in her ministry throughout the 
world. It will be a sad day when this great teach- 
ing is not emphasized. 


IV 


The fourth point of distinctive emphasis in our 
Standards is the separation of Church and State. 


Our Standards in its chapter on “Of Church 
Censures” has this to say: “The Lord Jesus as 
King and Head of His Church hath therein ap- 
pointed Church officers distinct from civil magis- 
trates.”’ Our Presbyterian fathers had a large part 
in the framing of the first article of the Bill of 
Rights that gave freedom of worship. 


The position of our Church has been expressed 
superbly by the illustrious Dr. James H. Thorn- 
well in these penetrating and luminous words: | 


“The provinces of Church and State are per- 
fectly distinct, and the one has no right to usurp 
the jurisdiction of the other. The State is a 
natural institute, founded in the constitution of 
man as moral and social, and designed to realize 
the idea of justice. It is the society of rights. 
The Church is a supernatural] institute, founded 
in the facts of redemption, and is designed to re- 
lize the idea of grace. It is the society of the re- 
deemed. 
Church at spiritual holiness. The State looks 
to the visible and outward; the Church is concern- 
ed for the invisible and inward. The badge of the 
State’s authority is the sword, by which it becomes 
a terror to evil doers, and a praise to them that 
do well. The badge of the Church’s authority is 
the keys, by which it opens and shuts the kingdom 
of Heaven, according as men are believing or 
impenitent. The power of the Church is exclusive- 
ly spiritual; that of the State includes the exercise 
of force. The Constitution of the Church is a 
divine revelation; the constitution of the State 
must be determined by human reason and the 
course of providential events. The Church has 
no right to construct or modify a government for 
the State, and the State has no right to construct 
or frame a creed or policy for the Church. They 
are as planets moving in different orbits, and un- 
less each is confined to its own track, the conse- 
quences may be as disatrous in the moral world 
as the collision of different spheres in the world 
of matter.” 


Before Thornwell wrote these powerful words, 
John Calvin set forth the same idea in his “Insti- 
tutes Of The Christian Religion.”’ Here he stated 
that man is subject to two kinds of government. 


The State aims at social order; the 


First, that which regulates the soul or the inner 
man, and relates to eternal life. Second, that 
which regulates the external conduct and relates 
to civil justice. He pointed out that there are 
two tendencies in life working to destroy this plan 
of God. On the one hand, there are the flatterers 
of rulers extolling their power beyond all just 
bounds, and refuse to oppose them when they ijn- 
fringe on God’s authority. On the other hand, 
there are barbarous men who endeavor to subvert 
civil government. He insisted that unless both of 
these errors be resisted, the purity of the faith 
will be destroyed. He further declared: ‘‘He who 
knows how to distinguish between the body and 
the soul, between this present transitory life and 
the future eternal one, will find no difficulty in 
understanding that the spiritual kingdom of Christ 
and civil government are things very different and 
remote from each other.’’ The world surely owes 
a tremendous debt to such thinkers that the Pres- 
byterian Church has produced, and the contribu- 
tions they have made. | 
V 

The fifth point of distinctive emphasis is a 
broad conception of the Church of Christ. The 
Westminister Standards do not define the Church 
in sectarian terms. Listen to this: ‘‘The catholic, 
or universal church, which is invisible, consists of 
the whole of the elect. that have been or are, or 
shall be gathered into one under Christ, the Head 
thereof, and is the spouse, the body, the fullness 
of Him that filleth all in all. The visible Church, 
which is also catholic or universal under the gos- 
pel (not confined to one nation as before under 
the law), consists of all those throughout the world 
that profess the true religion: and of their chil- 
dren and is the kingdom of the Lord Jesus Christ, 
the house and family of God out of which there 
is no ordinary possibility of salvation.”’ 


It has been said that Presbyterianism is preem- 
inently catholic and by catholic, of course, we 
mean universal. The word we are more familiar 
with today is “‘ecumenical.’” In breadth as well 
as depth we are not a whit behind any Church in 
Christendom. President Benjamin Harrison ob- 
served, “There is no body of Christians in the 
world that opens its arms wider or more lovingly 
all love the Master than the Presbyterian 

urch.’ 


We do not claim to be “the” Church of Christ, 


but ‘fa’? Church of Christ. We claim to be only 
one branch of the Vine which is Christ. We re- 
cognize sister evangelical Churches as ‘“‘true 
branches of the Church of Jesus Christ.’? We treat 
other ministers of Christ with the same respect 
that we treat a Presbyterian minister. We make 
no distinction. We dismiss or receive members 
from other sister denominations without hesitation. 


VI 

The sixth point of distinctive emphasis in the 
Presbyterian Standards is political liberty. Pres- 
byterians never believed in the divine rights of 
kings. Presbyterians have believed that the law 
makes the king and not the king makes the law. 
Calvinism believes in the validity of the law, but 
it also believes in opposing tyranny and despotism. 

Calvinism has always opposed the abuse of 
power and for that reason Francis Alison, 4 
Presbyterian minister, opposed in 1768 the in- 
troduction of Anglican bishops into America. 
Alison stressed the point “The rights of the people 
are as divine as those of their rulers.” 
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A good Calvinist feels that one man is no better 
than another in the sight of God, for all are cor- 
rupt without the grace of God. The Calvinist looks 
at another man horizontally and not perpendicu- 


A good Calvinist once said, “Liberty is a most 
tender plant that thrives in very few soils; neg- 
lected, it soon withers and is lost; but is scarcely 
ever recovered.”’ Froude, the English historian, 
called Calvinists “fighting Protestants.” Their 
faith gave them courage to stand for the right 
and oppose the wrong. : 


Doyle, the Oxford scholar, has said “It is the 

essential tendency of Calvinism to destroy all 
distinction of rank, and all claims to superiority 
which rest on wealth or political expediency.” 
Bancroft, another eminent historian, declared: 
“Calvinism opposed hereditary monarchy, and 
bondage.”” Froude again, adds his testimony that, 
“Calvinism has inspired and maintainted’ the 
bravest efforts ever made to break the yoke of 
unjust authority.”” Everywhere genuine Presby- 
terianism has gone its Calvinism has challenged 
and conquered tyranny. 


It should be clear to us that the Presbyterian 
Church with its special emphasis has the message 
demanded for such a time as this. We must re- 
lize our calling, our opportunity and our God- 
appointed task. We have an answer for the burn- 


ing religious problems of the day. 


Many Christians do not like excessive forms and 
ceremonies, yet appreciate our dignified worship 
services and at the same time free from the bond- 
age of complex liturgies. Many Christians want 
a church that proclaims a God-centered and not 
a man-centered creed. There are also many 
Christians who like a form of church government 
that is representative and where its ministry is on 
a parity and the humblest Home Mission pastor 
can have the same authority in the courts of our 
Church as a pastor of a large urban congregation. 


We are facing our golden hour—our big oppor- 
tunity is here. Instead of going off after passing 
fads may we now dedicate all of our energies to 
this distinctive testimony: Let us beware lest 
we dissipate our vitality on side-issues and forget 
the priceless heritage we have to propagate. To 
the extension of this church, conservative in her 
respect for the truths of the past, and progressive 
in her methods of operation, let everyone of us 
enlist all of our resources now that she may in- 
creasingly glorify God, and purify, enrich and 
strengthen mankind. May we worthily fulfill our 
mission: May we continue to strike these positive 
notes and go forward, for America needs a Church 
that dares to stand for something! 


* Alexandria, La. 


Calvinistic Complexion 


By Rev. Robert F. Gribble, D.D.* 


Calvinism was forged in the fire: it does not 
dissolve in the tempest. Neither will neglect nor 
betrayal perturb it. As a system it was fashioned 
to stand, being Biblical. It bestrides the thelogi- 
cal world like a Colossus. Giving quarter to all, 
it expects it from none. It is not the product of 
weaklings, nor is it dismayed before princes. Under 
its egis the poor have waxed joyful in riches, the 
strong have been tempered with kindness, the 
mighty have stooped to be meek. Calvinism con- 
ditions the creed of the global Presbyterian Church, 
the greatest body of Protestant Christendom. This 
is not without reason. 


Calvinism shuns not to declare the whole coun- - 


sel of God: it is built on the complete Bible. It 
is organized around and emanates from the twin 


revealed facts of the Sovereignty of God Who is 


love, and our depraved humanity, the object of 
Divine concern. So far as they can be contemplat- 
ed by the human mind and explained by mental 
processes, Calvinism affords the only solution of 
the problems of mankind. The thinker who rejects 
it has atheism to deal with as the alternative. 
Calvinism is not only a theology: it is logic and 
ethics and also philosophy. It is true evangel: it 
takes men and it makes men. 


_Our creed is an historic and memorable Calvinis- 
tic document wrought out by a most unique body 
of brilliant men who knew the Bible and philosophy 
and the times, They understood that which was 
at stake. Our creed is radical, thorough, deep. 
It was a day when men sought to ease God from 


His throne, when law and mechanism were pro-- 


minent. Newton, Galileo, Kepler, are great names, 
but dangerous in their implications apart from the 
personal, trenscendent-immanent God. In this lies 
the radical nature of our doctrinal system. Here 
is the gulf that separates Calvin from Luther for 
example. The originator of the Reformation war- 
red against hydra-headed Papal error and corrup- 
tion. But the Reformed faith (Calvinism), with 
clarity of perception and breadth of view, struck 
deeper and not only against ecclesiastical rotten- 
ness, but also against paganism, atheism, and 
against every phase of humanism opposing God, 
whether as law (in Newton’s physics), or as 
philosophy (in pantheism), or as life (in antinomi- 
anism), or as religion (in Romanism). Calvin was 
clear in challenging all which sought to rival God 
on His throne of absolute sovereignty. 


Now the doctrine of absolute soverignty, which 
is pemmican Calvinism, is unpalatable, and entails 
much difficulty to the human mind. But if God 
be sovereign, then there is hope, and there is much 
more: if He be not, then we are of all men most 
miserable. Calvin did not devise sovereignty. It 
it is hard doctrine; it is also safe teaching. It is 
better to be hard and safe than soft and sorry. 


The Calvinistic creed offers the advantage of a 
unified system. Doctrinal] statements, like live 
wires, may be dangerous disconnected. Calvinism 
gathers Biblical doctrines to organize them into 
a system to prevent harm and to carry power and 
light. Men may capitalize on a facet of Divine 
truth to the deteriment of the perfect gem and 
to their own loss. Truth, even forbidding truth,— 
but not error—can be systematized; yet a vital 
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component of a system, which in its proper place, 
is indispensable to that system, can be elevated to 
detriment, and even to vitiation of the system. 
It is not impossible to cherish a dear doctrine in 
such fashion as to confound the sum of dogmatics. 
Thus a half-truth is the worst lie. Here is found 
much of the explanation for the religious con- 
fusion of tongues in our day. Now Calvinism not 
only refuses to be dismayed in the face of rigorous 
facts, but it gathers into harmony and integrates 
into service, the otherwise fearful and antagonis- 
tic factors. Or again, through it, the various 
prismatic colors of Scriptura] statements are fused 
into the white light of burning truth. 


But Calvinism is more than a unified system: 
it is a complete integument. Whereas other pos- 
sible systems deal with parts of man’s problems, 
Calvinism contemplates them all. It is an entire 
theology. It takes the bitter with the sweet, 
accepts the objective realism of the whole Bible, 
does not blink the difficult and distateful, nor 
neglect the favorable and congenial. Liberalism 
in all its phases is eclectic and partial; not so, 
Calvinism. It alone faces the decrees of God, ac- 
cepts them, directs them to comfort, power, achie- 
vement! It organizes total doctrine, and it sees 
life whole. 


There is complaint that this creed is imponder- 
able, not understandable. So is much in life— 
so is life itself! Were human comprehension of a 
difficulty a necessary preliminary to the accept- 
ance of facts, the dubious would logically demit 
this life! Why should we require of theology what 
we neither have nor demand in any other direc- 
tion? We know so little after all. When men water 
down Christian doctrine to the plane of complete 
comprehension, there is danger lest they sacrifice 
truth in the interest of clarity. If one can’t have 
both, it were better to enjoy certainty than com- 
prehension. And mortal man is still a little lower 
than God! 


To take salvation out of the hands of Deity and 
to condition it on man’s free determination only, 
has a lofty ring of freedom doubtless; but the sad 
thing is that such procedure foregoes salvation; 
that is, to have salvation on such terms, is not 
to have it at all. If God does not originate and 
also guarantee salvation, then there is no salva- 
tion. Insight is desirable; assurance is more so; 
but what greater assurance from God and what 
plainer certainty by man than the co-incidence of 
both election (God’s side) and acceptance (man’s 


part) as found in the Scripture and as re-inforced | 


in Calvinism. We preach salvation: God takes 
care of election and preterition! 


Do we hear that our creed is cold and callous, 
that our Church should in its stead proclaim love? 
With the former none should agree; none with the 
latter disagrees. But to elevate the love of God 
at the expense of His sovereignty is not only to 
farsake our creed, but also to deny the Bible. 
Some seem to think that they can make a God in 
their own image better than the God of revelation. 
There cannot be love without law: there must not 
be law without love. Nor is there! Love is the 
greatest thing in the world,—we may well agree 
with Henry Drummond’s estimate of I Corinthians 
13. With a later Englishman (C. S. Lewis: “‘The 
Case for Christianity’’?) we must also believe that 
without justice, love would convert to partiality, 
cruelty, treachery. If the “election” of Calvinism, 
which is the election of the Bible, in any wise 
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obscures the extent of Salvation’s offer, or limits 
the conscious liberty of man in accepting it, or 
reduces the number of the saved to less than a 
multitudinous majority worthy of the death of the 


Son of God, then it is a caricature and not Calvin. 


ism as held by the Presbyterian Church! 

Yet Presbyterianism is not a transcription of 
Calvinism. Nor do we accept all that Calvin wrote. 
Also no minister in our Church is under oath to 
teach Calvinism or even to preach the creed which 
he gives his word to accept. But he has the un- 
speakable privilege of proclaiming a Gospel which 
Calvinism clarifies and clinches. Some seem not to 
know these things. Ignorance is no respector of 
persons. 


Do the’ querulous cry that a Calvinistic creed 
is forbidding, harsh? Then throw out the Bible 
also! Our creed does contain some statements 
paradoxical and hard to be understood, which 
some unstable may wrest to their own confusion. 
But if we don’t like Calvinism’s election and pre- 
terition and “frowning providence,’’ what shall we 
do with “The son of perdition’”? And what about 
“weeping and gnashing of teeth,” and “child of 
the Devil,’’ and “damnation of Hell,” and ‘‘vessels 
of wrath fitted to destruction”, and ‘“‘whereunto 
they were appointed,” and “our God is a consum- 
ing fire’? These are not quotations from Calvin! 
And if the confession contains hard sayings, they 
are not Calvinisms ex nihilo! And what pray, does 
the objector do with John 12:39 and its several 
parallels? Therefore to be rid of hard and harsh 
Calvinism would not suffice. 


Neither the Book nor a creed built on the Bible 
conforms to the foibles and whims of human rea- 
son. Loose comparisons show a lack of ingenuous- 
ness in this connection. One can indeed take the 
good of the creed and compare it with the good 
of the Bible; or one can take the harshness of 
Calvinism and place it beside the strictures of 
Scripture. (They will be found to coincide in 
each case!) But it is manifestly improper and 
even absurd to trace the hard lines of the former 
and at the same time read the soft words of the 


latter, and by such procedure deny the Presby- 


terian faith! We protest. Loyalty to a contra- 
Christian creed would be reprehensible. Faithless- 
ness to a Scriptural creed, with all of its difficul- 
ties, may readily be disloyalty to the Lord. Per- 
haps after all each one is born religiously either 
a Calvinist or an Arminian. Each should know 
his own mind, and act accordingly. Fortunately, 
Calvinism and salvation are not synonymous! 


Finally be it said that the creed is distinctly 


evangelistic. To think of our beliefs as anti- 
pathetic or nugatory to the fulfilment. of the 
Great Commission is to confess ignorance. Who 
would “revise our creed to fit the Gospel we 
preach,” might be charged with knowing neither, 
and history included! Does a Presbyterian seek to 
make his creed the scapegoat for failure in evan- 
gelism? The great evangelists of all time have 
been Calvinistic. Search and see. And the great 
movements in evangelism have been initiated by 
Calvinists. On the very banner of our own 
Church at the depression following the Civil War 
was inscribed evangelism! é 


In fact, it is only on the basis of a Calvinistic 
belief that any evangelism is logically possible. A 
sovereign God is the sole surety of salvation and 
the only ground of its proclamation. On what other 
basis can we tell abroad the news of the whole 
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and free Gospel with assurance to those who com- 
ply with the. one condition of faith? For men who 
think, Sovereignty with all which it entails of 
comfort as also of concern, is preferable by far 
to humanism which affords no salvation. If the 
great Calvinistic evangelist of all ages wrote glor- 
iously of the love of God in the midst of a most 
significant passage touching election (Rom. 8), it 
is because they are both unquestionably true in 
God. Not many convicted sinners haggle over doc- 
trine. All is of God; but the 51st Psalm is no 
proof-text for election! Calvinism and common- 
sense coincide. 3 


It has been suggested that in the difficult na-— 


ture of our Creed lies the explanation of our 
failure to capture the masses in the great South- 
west in pioneer days. One must search deeper than 
that for an answer. Calvinistic Baptists are not 
lacking in evangelism. In a day when men knew 
doctrine and made much of it, so far from its 
harsh character being repellant, Calvinism’s satis- 
fying nature popularized it. It was in the first 
third of the Eighteenth Century that the Calvin- 
istic Presbyterian Church increased over 600 per- 
cent! (Reed: Hist. Pres. Chs.) The fault seems to 
be not with our creed, but with ourselves, with 
our failure to act in accord with that creed. In 


times of hardship men need that which fortifies 
them against the world, the flesh, and the Devil. 
A Scriptural creed is a mighty refuge and a safe 
guide. Moral brawn and spiritual brain are devel- 
oped on a diet of strong meat. Calvinists are not 
battery-fed. 


Calvinism is calm in crisis. It is capacitated 
for all emergencies. It shines fair in times like 
these. For a world of stark realism, when the 
very ground seems to shake beneath the feet, 
Calvinism comes to the Kingdom. In days of idle- 
ness and serenity men may browse in fairer and 
more inviting fields. But only a solid and even 
rigorous creed can breast adverse winds of false 
doctrine and stabilize the needy soul in the face 
of tides and currents of corrupt and pagan prac- 
tices such as are now sweeping over the world in 
such incomparable manner and measure. Certainly 
in this hour there can be no refuge in infra- 
Calvinism. Here is no time for recreancy to our 
heritage. And we have no need to be ashamed of 
the hyperbolic historicism: “Paul begat Augustine, 
and Augustine begat Calvin, and Calvin begat the 
Presbyterian Church.” 


* Austin, Tex. 


The Federal Council’s “Bible” 


By Rev. Robert L. Vining“ 


“The Bible of Fundamentalism is one Bible; 
the Bible of Modernism is another’ proclaimed 
the liberal Christian Century in an editorial in 


1924. We heartily acquiesce in this distinction 


drawn by this Modernist weekly. Another way of 
putting this distinction is, “‘To the Christian the 
Bible is the Word of God; to the Modernist, the 
Bible contains the Word of God.” That is, to the 
Modernist, in part of the Bible can be found the 
Word of God. oS 
Through the centuries the Christian church 
has held that the Bible is a unique revelation 
from God to man. In his “Popular Lectures On 
Theological Themes,’”? Dr. A. A. Hodge has said, 
“In every instance where supernatural knowledge 
of God, his attributes, his purposes, of the secrets 
of his grace or of the future of the Church in 
this world, of the life of body or of soul after 
death, came to be needed by a sacred writer, 
God immediately gave it to him by revelation.”’ 
Hence, the contents of the Bible are incom- 
parably superior to those of any other book. 


Along with the Christian doctrine of revelation 
needs to be mentioned the Christian doctrine of 
Mspiration. By inspiration we mean that the Bible 
is not only an account of exceedingly important 
matters, but that the account itself is true, the 
writers having been supernaturally preserved from 
error, with the result that the Bible is the “in- 
fallible rule of faith and practice.” 


_In contrast to the Christian doctrine of revela- 
tion and of inspiration, the Modernist denies the 
Plenary inspiration of Scripture. To him the Bible 
is Only partly inspired. Some Modernists, while 


rejecting great sections of the Old Testament, 
still cling to the New Testament. Other Modernists, 
while not able to accept all of the New Testament, 
profess to accept the teachings of Jesus as au- 
thoritative. Still others discriminate between the 
teachings of Jesus, accepting some and rejecting 
others. The part of the Bible that is left to the 
Modernist is that which appeals to his so-called 
“Christian experience” or “Christian conscious- 
ness.” 


As between the Christian, who accepts the 
whole Bible as absolutely trustworthy, and the 
Modernist, who finds that part of the Bible in- 
spires him, where does the Federal Council of 
Churches stand? It has taken, of course, no of- 
ficial position. However, it is easy to discover 
where its sympathies lie. In “Light In A Dark 
World” and “Christian Unity In War-Times,”’ two 
pamphlets issued by the Federal Council, we read 
this reference to the Bible, “‘The bodies which 
comprise it’ (the Federal Council) all look to 
the Bible as their source of inspiration .. .” 
Notice what is not contained in this sentence. 
Nothing is said here as to the Bible being a 
standard of authority, or as to its being absolutely 
trustworthy. The Bible is represented as a “‘source 
of inspiration,” a statement so vague as to be 
practically meaningless. 


In the 1939 Biennial Report of the Federal 
Council of Churches is sounded this warning, 
‘‘What we need is no Bibliolatry”’ (p. 41), i.e., no 
worship of the Bible. 


Let us now examine the writings of staff mem- 
bers and supporters of the Federal Council to 
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discover whether they needed this warning, or 
whether they needed a totally different warning. 


A moment ago we gave a very brief statement 
of the Christian doctrine of revelation. Says F 
Ernest Johnson, Executive Secretary, The Depart- 
ment of Research and Education in the Federal 
Council, “. . . the very word ‘revelation’ is suspect 
among large “numbers of sincere Protestants.” 
Here is the full context of Dr. Johnson’s state- 
ment, as given in his 1940 book, “The Social 
Gospel Re-examined,” “What validity can be 
claimed for revelation if a modern evolutionary 


view of the world be accepted? The cleavage be- | 


tween liberal and orthodox Christianity lies just 
here. The orthodox thologian takes refuge in the 
affirmation that the truths he holds are revealed. 
The liberal has demanded to know the criteria of 
revelation. How does it happen that something 
is revealed to one person, or one sect, and not 
to another? To whom and under what circum- 
stances does ‘the Word’ come? The inability on 
the part of orthodox theologians to give convinc- 
ing answers to these questions repels liberal minds, 
and the result is that the very word ‘revelation’ 
is suspect among large numbers of _ sincere 
Protestants” (p. 44.) 


On page 64 Dr. Johnson refers to “the myth 
of the Tower of Babel’ and “the myth of cre- 
ation”? and “the myth of the fall of man.” A little 
later he speaks of these events recorded in Genesis 
as “these nonfactual accounts.” 


On page 114 Dr. Johnson writes, ‘Certainly 
the orthodox theologian who announces with all 
solemnity that man fell from grace or that God 
made of one blood all the races of men, knowing 
full well that he is speaking in mythological 
terms, should not criticize the Christian liberal 

. .’ But the apostle Paul, under the inspiration 
of the Holy Spirit, wrote, “Wherefore, as by one 
man sin entered into the world, and death by sin; 
and so death passed upon all men, for that all 
have sinned” (Rom. 5:12). However unpalatable 
the doctrine ‘of the fall of man may be to the 
liberal, the Bible plainly teaches it. 


E. Stanley Jones has been the headline attrac- 
tion at various Preaching Missions sponsored by 
the Federal Council, and has also written for the 
Federal Council. In his book, ‘‘Christ’s Alternative 
To Communism,” Dr. Jones writes, p. 242, “As 
men found verbal inspiration slipping away, they 
found vital inspiration taking its place. They 
began to believe the Record to be inspired, for 
they found it to be inspiring.’”’ What is this but 
denying the full trustworthiness of Scripture and 
accepting only so much as_ appeals’ to one’s 
consciousness? 


Again, on page 191, Dr. Jones observes, ‘“‘Note 
that phrase, ‘the Spirit of Truth.’ ‘Truth’—how 
fixed and unchanging it seems, written into the 
very nature of things! ‘The Spirit of’ how fluid 
and unfolding it seems, writing itself in the un- 
folding of advancing events! Could any phrase 
of four words sum up in itself a more complete 
blend of the static and the unfolding?” One 
ventures to inquire upon what authority Dr. 
Jones conceives the Spirit to be fluid. If he is 
referring to the Holy Spirit, then we recall the 
definition of God in the Westminster 


Shorter 


Catechism, “God is a Spirit, infinite, eternal and 
unchangeable .. .’’ God, the Father, says, “] 
change not” (Mal. 3:6); ‘and “Jesus Christ (is) 
the same yesterday, and today, and forever” 
(Heb. 13:8). 


As with most Modernists we find Federal Coun- 
cil staff members holding a low view of the Old 
Testament. Dr. Samuel M. Cavert, General Secre- 
tary of the Federal Council, in his “The Ad. 
venture Of The Church,” speaks of “bitterly 
nationalistic’? utterances in the Old Tesatment. 
On page 53 he writes, “Think, for example of the 
Book of Esther, with its note of race hatred; 
think, again, of the vengeful cry: ‘O daughter of 
Babylon, who art to be destroyed, happy shall 
he be that taketh and dasheth thy little ones 
against the rock (Psalm 1387:8,9).” 


In rebuttal to Dr. Cavert, may we quote Alex- 
ander Maclaren, the prince of expositors. Dr. 
Maclaren closes his discussion of Psalm 137 
with this excellent remark, ‘‘Perhaps it will do 
modern tender-heartedness no harm to have a 
little more iron infused into its gentleness, and 
to lay to heart that the King of Peace must first 
be King of Righteousness, and that Destruction 
is the complement of the Preservation of 

ood. 


Dr. Walter Van Kirk, Executive Secretary, The 
Department Of International Justice and Good- 
will, in the Federal Council, likewise refers con- 
descendingly, if not sneeringly, to the Old Testa- 


ment. In his 1941 book, ‘“‘Religion and the World © 


of Tomorrow,” he writes, page 112, ‘‘There are 
churchmen whose Old Testament ethics have 
hardened their ears to the gentler refrains of 
merey and charity that run through the New 
Testament symphony of the cross.’”’ And on page 
122, he remarks, “Christians will have to rise 
above the Old Testament level of recrimination 
and revenge.”’ 


Perhaps as forthright and amazing a denial of 
the full trustworthiness of Scripture as any from 
the Federal Council coterie is that uttered by Dr. 
George A. Buttrick, a former President of the 
Federal Council, In “The Christian Fact and Mod- 
ern Doubt”? Dr. Buttrick wrote, pages 162, 163, 
“Literal infallibility of Scripture is a fortress im- 
possible to defend: there is treason in the camp. 
Probably few people who claim to ‘“‘believe every 
word of the Bible,’ really mean it. That avowal 
held to its last logic would risk a trip to the 
insane asylum ... Meanwhile we should frankly 
admit the bankruptcy of ‘literal infallibility,’ and, 
under guidance of the facts, set out on the long 
hard quest for truth.’’ 


As opposed to Dr. Buttrick and the Federal 
Council, we do believe in the literal infallibility 
of Scripture. We believe in it because it is clearly 
taught in the Bible. The Lord Jesus said, “. . 
the scripture cannot be broken” (John 10 35). 
And in II. Peter 1:20,21 it is written, “Knowing 
this first, that no prophecy of the scripture is 
of any private interpretation. For the prophecy 
came not in old time by the will of man: but holy 
men of God spake as they were moved by the 
Holy Ghost.” And in II. Timothy 3:16 is the 
affirmation, “All scripture is given by inspira- 
tion of God, and is profitable for doctrine, for 
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reproof, for correction, for instruction in 
righteousness.”” Inasmuch as all Scripture is ‘God- 
breathed” and ‘God cannot lie’ we can do no 
other than accept the full trustworthiness of 
Scripture. “Thy Word is truth” (John 17:17). 


When Modernists start slashing Scripture there 
seems to be no limit as to where they will stop. 
Dr. Justin Wroe Nixon has seen service as Chair- 
man of the Department of Research and Edu- 
cation according to the 1938 and 1940 Biennial 
Reports of the Federal Council, and in 1940 he 
was appointed as one of the five members of 
an Appraisal Committee of the Federal Council. 
In his misnamed “An Emerging Christian Faith’’ 
Dr. Nixon wrote, pages 17, 18, ‘‘Until the writer’s 
graduation from the seminary, twenty years ago, 
most of the occupants of the old house of faith 
seemed to think that all it needed was patch- 
ing. Lengthen the days of Genesis and transmute 
its history into poetry; let evolution have man’s 


body if God can keep his soul; let the Bible be 


fallible; but the record of an inspired activity; 
let the miracles be dismissed, but keep intact the 
great doctrines centering in the Incarnation— 
such were the compromises by which men sought 
to repair the breaches in the house where the 
winds of modernity were whistling through. It is 
now apparent that as far as maintaining the 
traditional house of faith is concerned these 
compromises have been in vain.” 


Such a paragraph is shocking to a Bible-believing 
Christian. Yet as one continues to read in this 
book, one finds that Dr. Nixon denies Hell, the 
devil, the concept of a “faith once for all de- 
livered to the saints,’’ and even calls in question 
“the finality of Jesus,’”’ suggesting the possibility 
rs among men there may arise a greater than 
esus. 


These denials of the accuracy and infallibility 
of the Word of God pain us exceedingly. Casting 
doubt on the trustworthiness of the Word of God 
is the work of Satan. It was Satan who said to 
Eve back yonder in the Garden of Eden, “Yea, 
hath God said .. .?”’ (Gen. 3:1) Satan fears the 
Word of God, which is the Sword of the Spirit, 
and tempts men to doubt or disbelieve it. 


As we recall the desperately low view of the 
Bible held by staff members and supporters of 
the Federal Council, we are appalled that the 
19388 Biennial Report of the Federal Council 
should warn, “What we need is no bibliolatry,” 
no worship of the Bible. As though there were 
any danger of the Federal Council falling into 
that error! 


The warning rather which the Federal Council 
of Churches needs to hear is, ““‘What we need 
Is no biblioclasm,” no mutilating of the Bible. 


A scene in the prophecy of Jeremiah comes 
to mind. The roll of the prophecy of Jeremiah 
Was being read by Jehudi in the ears of wicked 
king, Jehoiakim. “Now the king sat in the winter- 
house in the ninth month: and there was a fire 
on the hearth burning before him. And it came to 
pass, that when Jehudi had read three or four 
leaves, he cut it with the penknife, and cast it 
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into the fire that was on the hearth, until all the 
roll was consumed in the fire that was on the 
hearth. Yet they were not afraid, nor rent their 
garments, neither the king, nor any of his servants 
that heard all these words” (Jer. 36:22-24). 


When we Southern Presbyterians realize that 
we are a part of the Federal Council of Churches, 
which has only the Bible of the Modernist, a 
Bible terribly slashed and mutilated, ought we 
not to tremble? Or are we as callous of heart 
as were the servants of king Jehoiakim? God 
help us to give unto his Word the honor and the 
trust that it so abundantly deserves! 
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Wings For The Soul 
MY LOAD OF CARE — 


When I have a load of care, 

I go to God in earnest prayer; 
Seek out His quiet, holy place 
To meditate upon His grace, 

But ere I close the outer door 

I drop my load and leave it there. 


And when my heart is eased, at rest, 
I come away refreshed and blessed. 
I stoop to lift my load again; 
“Thy will be done” is my refrain, 
But lo! the thing I called my care 
Is gone! No burden waits me there! 


—Selected, 


) 
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A Five Point Program For The Far East 


By Rev. George A. Hudson 


Born and reared in China, and for twenty-one years a missionary of the Presbyterian 
Church in that country, Rev. George A. Hudson, author of this article, speaks with 
authority about China and the Far East. Prior to Pearl Harbor, Mr. Hudson was 
stationed at Kashing, where, for one full year, he was the only American resident 
and the only Protestant missionary in the city. He was taken into custody by the 
Japanese military and was interned for seven months in a concentration camp across 
the river from Shanghai. On December 2, 1943 he arrived in the United States 
aboard the repatriation ship, “Gripsholm.” Audiences throughout the country have 
been stirred by the gripping story of Mr. Hudson’s experiences. With his keen 
knowledge of the Far Eastern situation, he outlines in this article the basis of a 


permanent peace in the Orient. 


On my return to the United States upon the 
repatriation vessel, “Gripsholm,” last December 
I was asked by American Government officials, 
‘“‘What do you consider to be the basis of a per- 
manent peace in the Far East?’ I replied with a 
Five Point Program as follows: 


I. The Utter Destruction Of 


Japanese Militarism. 


The destruction of Japanese militarism is the 
first step. I mean by that statement the putting 
down, and if necessary, the extermination of the 
Japanese military machine, the military govern- 
ment and the military caste of Japan, with safe- 
guards that Japanese militarism shall not rise 
again. Such action is essential if there is to be 
any freedom or any decency of living in the Far 
East. Such action is necessary for our own se- 
curity as well — “Pearl Harbor” is not for- 


gotten. 


After five years of residence in Japanese Occu- 
pied Territory of China, and after having wit- 
nessed the ruthlessness and brutality of Japanese 
conquest and rule, I am constrained to say with- 
out passion, but with entire conviction, that the 
Japanese military and the military government of 
Japan are not fit to rule. They are not fit to rule 
any people, not even their own people. They are 
bigoted, puffed up with pride, intoxicated with 
their possession of power. They are cruel as evi- 
denced by their ruthless, inhuman conquest of 
weaker peoples. They are oppressive in their rule, 
subjecting the people of conquered countries to 
brutality and terrorism. They are past-masters at 
exploitation, bleeding occupied territories white 
of commodities, raw materials, and even food- 
stuffs of the people. It is not ‘‘Co-prosperity”’; it 
is prosperity for Japan at the expense of occu- 
pied areas. It is not ‘‘Asia for the Asiatics’’; it is 
Asia for Japan as a stepping stone in her ambi- 
tion to dominate the world. The Japanese military 
debauch the people they conquer. Never had I 
seen opium so openly sold and used in the District 
City of Kashing as under the Japanese regime. 
Nor had there ever been so much licensed prosti- 
tution as that organized by the Japanese military 
officials. Again I say, they are not fit to rule any- 
one. They are not worthy. Their trusteeship of 
power is being taken from them. God uses human 
instrumentality. God is using the military might 
of America to crush the evil militarism of Japan. 
The task is not and will not be easy. We are 
pitted against a cruel, crafty, ruthless foe, a foe 


—C'. Darby Fulton. 


with astounding stamina. It will cost us, as ex. 
pressed by Prime Minister Churchill, ‘blood, 
sweat and tears.” I know something about the 


“tears” of it. My only son, eighteen years of 


age, a Marine Raider—he volunteered for that 
service—was killed in action on Bougainville 
Island November 1 of last year. Many other 
American parents are giving their splendid sons 
to this task of putting down evil militarism in 
the world. It takes youthful strength, daring and 
versatility to fight this modern war. We are proud 
of our gallant young soldiers and honor them for 


_ what they are accomplishing. 


But, after the military task is accomplished, 
what then? Say, if necessary in order to accon- 
plish the military task, we exterminate ten mil- 
lion of the military of Japan, what are we then 
to do with the sixty million of common people of 
Japan? Some people say, “Exterminate the whole 
Japanese race!’”’ No! Such an attitude is un- 
reasonable! We must help the common people of 
Japan. 


II. Help Civilian Japan 
Industrially. 


When Japan’s empire is taken from her and 
Japan’s people are restricted to their small strips 
of islands they will not have sufficient materials 
and foodstuffs to maintain an adequate standard 
of living. They will be scarcely above a starvation 
level. We should allow them raw materials and 
purchase their commodities under just regula- 
tions, and on a basis of reciprocity, that they may 
purchase foodstuffs and other commodities neces- 
sary for adequate subsistence. Such a policy is 
humane and reasonable. ar 


Ill. Help Civilian Japan 
Politically. 


After our armies have entered the Japanese 
Islands and have crushed the military government 
of Japan, we shall not want to rule or to police 
Japan indefinitely. The alternative is to help the 
common people of Japan form a proper govern- 
ment. You may recall the statement made by 
Generalissimo Chiang Kai-shek in his New Year 
broadcast that after Japan has been purged of 
militarism and the aggressive elements, then let 
the people of Japan have their own government. 
What magnanimity on the part of that great 
Christian leader of China is thus expressed! Such 
a policy is not only generous; it is logical as well. 
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IV. Help The Japanese People 
Spiritually. 


Spiritual help is imperative. Many people are 
asking: ““How can we trust even the common peo- 
ple of Japan with their fanaticism, their concep- 
tion of divine destiny that they are to rule the 
world?” We must change their thinking and ac- 
tions by new education and true religion. The 
Japanese people were educated into their wrong 
and fanatical way of thinking. They can be edu- 
eated out of such thinking under Christian leader- 
ship. Fundamentally, they need a change of heart, 
following which there can be change of conduct. 
We must send them the Gospel of Christ, the 
Power of God, which can transform character 
and actions, which can bring to the Japanese peo- 
ple integrity of character. On that basis, integrity 
of character, there can be established a Japanese 
Government, which we can trust. On that basis, 
integrity of character, there can be peace in the 
Far East. On that basis, integrity of character, 
there can be peace throughout the world. 


V. Forgive The Common People 
Of Japan And Receive The 
As Equals. 


After the above four steps have been taken, 


we should forgive the common people of Japan 


and treat them as equals. I do not make this 
statement lightly. I have seen. the Chinese suffer 


under the Japanese. I have also suffered. But- 


that is the Christian attitude to take. 


You may have heard Madame Chiang Kai- 
shek’s speech when she visited this country. She 
urged that when the militarism of Japan has 
been put down, when the war is over, there should 


be no. bitterness. What a wonderful Christian 
spirit is thus revealed! 


President Roosevelt in his Christmas broadcast 
said in effect: When Japan’s militarism has been 
put down, and after we have helped the common 
people of Japan to form a proper government, let 
us then receive Japan as a respectable member in 
the family of nations. What a splendid statement 
by our President! 


Challenge To The Christian 


urch 


This final word. I gave my son; you are giving 
your sons to put down evil militarism in the 
world, but our _ sacrifice, and theirs, will have 
beén in vain if we do not accomplish a further 
task, that is, by means of the Power of God, 
through the Gospel of Christ, to help the nations 
of the earth to become “respectable members” of 
the family of nations. What a challenge to the 
Christian Church to send the Gospel to the ends 
of the earth in a larger and fuller way than ever 
dreamed of before! Someone may say, “Such. a 


program would be expensive.” It would not be 


nearly as expensive as what we are paying now 
in money and in personnel. Take the alternative. 
If we are not decent ourselves and do not help 
our neighbor nations to be decent, the result will 
be—colossal armaments, regimentation, and loss 
of = freedoms, as we wait for another disastrous 
conflict. 


Our present military task will be accomplished. 
Of that I am confident. What of the more critical 
task before us, our spiritual task? Are we big 
enough for such a task? Can we accomplish it? 
By God’s help we can. : 


Mother At The Cross 


By Rev. L. T. Wilds, D.D.* 


“Now there stood by the cross of Jesus His 
mother.”” (John 19:25). There is much of comfort 
here for mothers and others who have loved ones 


in the service of our country, especially in places" 


of danger and of death. 


This Mother’s Son Was Suffering 
. And Dying Upon A Cross 


He had incurred the hatred and hostility of the 
Jewish leaders, who had hailed Him before the 
Roman authorities and had preferred false charges 
against Him and had Him condemned to the crim- 
inal’s death of crucifixion. And the Roman au- 
thorities had mocked Him and beaten Him and 


pressed a crown of thorns upon His head and had 


foreed Him to carry His heavy cross along the 
street until He fell beneath its weight and on 
Calvary they had nailed Him to the cross and set 
It up in its place. And there He hung suffering 
and dying. 


Is that entirely foreign to many good sons of 
g00d mothers today? Not at all so. Many such 
sons are upon a cross today. Not an actual cross; 


but they are making sacrifices that are very real 
and very great. They have had to give up their 
positions and their homes and loved ones to go 
unto the ends of the earth. They have had to give 
up their freedom for the stern and rigid dis- 
cipline of army life. And some of them are bound 
to become cripples for life and others to give up 
life itself. Let us go on and notice that: | 


That Mother Shared In Her 


Son’s Sacrifice 


It had been said to her, even when she held 
Him an infant in her arms, “Yea, a sword shall 
pierce through thy own soul also.” (Luke 2:35). 
And so it was at the cross. 


even beyond the broad expanse of the Atlantic or 
the Pacific, her mother’s love of which Kipling 
wrote: 
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“Tf I were hanged on the highest hill, 
Mother o’ mine! O mother o’ mine! 
I know whose love would follow me still, 
Mother o’ mine! O mother o’ mine! 


“If I were drowned in the deepest sea, 
Mother o’ mine! O mother o’ mine! 
I know whose tears would come down to me, 
Mother o’ mine! O mother o’ mine!”’ 


And she shared in her son’s sacrifice by doing 
everything for Him that she possibly could do. 
There was only one thing that she could do, some- 
thing that every mother would rather do than 
anything else for her son who lies wounded or 
dying, but is not permitted to do. And that was 
to be there with Him as He died upon the cross. 
‘“‘Now there stood by the cross of Jesus His mo- 
ther.’”’ Mothers today cannot do that; but we may 
be quite certain that they do everything that they 
possibly can do. And her son fully appreciated her 
and her motherly service, as do all good sons and 
daughters their mother’s sacrifices in their be- 
half—her going down to the gates of death to 


give them life and her many other sacrifices. He > 


showed His appreciation by His special thought 
and care for her even in the agony of death, by 
the provision that He made for her future years, 
her husband Joseph evidently having died: the 
provision that He made for her by committing her 
to the love and care of His best friend John, bid- 
ding them there at the cross to be henceforth mo- 
ther and son to one another. And so, as Long- 
fellow says: “Even He that died for us upon the 
cross, in the last hour, in the unutterable agony 
of death, was mindful of His mother, as if to 
teach us that this holy love should be our last 
worldly thought, the last point of earth from 
which the soul should take its flight for heaven.” 
Let us notice now that: 


That Mother Had The Comfort Of 
Knowing The Cause For Which Her 
Son Was Making His Sacrifice 


She knew that He was not actually dying a 
criminal’s death—thank God—as criminals do to- 
day in the electric chair or the gas chamber, or 
as the two thieves crucified with Him were dying. 
She knew and thanked God that all of His life He 
had been, what we would call, a Christian: law- 
abiding, honest, upright, clean and pure, unselfish, 
kind, and fully consecrated to the only true and 
living God. 


She knew that what He was dying for was great 
principles of righteousness and justice and mercy 
and freedom and peace, in which He believed and 
for which He had ever contended. And she must 
have known, even from the announcement made 
to her before He was born, that He was dying to 
give salvation and life eternal to the billions down 
the centuries who should believe in Him, through 
His vicarious sacrifice for their sins on the Cross. 


We say that her knowledge of all of that was 
bound to be a comfort to her. And many good 
mothers have comfort today in the sacrifices that 
their sons are making. The comfort of knowing 
that their sons are not criminals but Christians. 
The comfort of knowing that their sons are sacri- 
ficing themselves in order that the same great 


principles and even Christianity itself might not 
perish but live to bless the world. And mothers 
today have the supreme comfort of knowing that, 
should it mean for their sons the supreme sacri- 
fice, this Lord and Saviour is on the battlefields 
as well as in the church and that He will say to 
each of their Christian sons what He said to the 
believing and penitent one who died beside Hin, 
“Today shalt thou be with Me in paradise.” Byt 
now there were: 


Still Other Comforts 


That came to that mother there at the cross 
and that mothers and others have today who have 
loved ones in the service. 


There was the comfort of the presence and sym- 
pathy of others who loved her and loved her son 
and who shared her sorrow. ‘“‘Now there stood by 
the cross of Jesus His mother, and His mother’s 
sister, Mary the wife of Cleophas, and Mary Mag- 
dalene.”? And God has graciously surrounded us 
with, and given us the support of, many others 
who love us and ours and who share our griefs. 


She had the comfort of the thoughtful and 
kindly act of certain ones who brought and held 
up to His parched lips a pain-assuaging drink of 
vinegar and gall, which, however, when He had 
tasted, He declined to drink, because He was there 
to suffer. That act may suggest to us the comfort 
of the full provision that has been made for the 
wounded and dying especially—to give them every 
physical comfort, to assuage their pain, and to 
save their lives. The provision made by the mar- 
velously efficient medical corps of the _ service. 
And the provision made by “The Red Cross,” 
which in the last war was called “The Greatest 
Mother in the World.” 


There was one other source of comfort and 
strength to her; and that was the presence and 
the ministry to her of John, “the apostle of love,” 
her son’s best friend and her best friend, who 
stood close beside her, doubtless with his support- 
ing arm about her. And we think that John may 
well represent the church and its ministry of com- 
fort and of moral and spiritual strength to mothers 
and others and their loved ones in the service. The 
church is thus ministering to loved ones at home 
by endeavoring to keep their faith true and strong 
and through that faith to give them God’s un- 
failing comfort and peace and hope. And_ the 
church is doing very, very much to thus minister 
to those who are in the service at home and 
abroad. Every church is constantly praying espe- 
cially for its own in the service and is keeping in 
touch with them by writing to them and by send- 
ing them Testaments, tracts, church bulletins, and 
even edibles. The church has furnished chaplains, 
ministers from its pulpits, to be with those in the 
service, not only in the camps but upon the battle- 
fields, to minister to their moral and _ spiritual 
needs. Some of them have been taken prisoner, 
some wounded, and some have given their lives. 
Our own church has furnished 235, of whom 145 
are in the army and 90 in the navy; and it has 
kept its quota up to the mark all the way through. 
And, besides all of this, our church set up at once 
what it called “The Defense Service Council’ to 
make its recommendations of ministers for the 
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-chaplaincy, to co-operate with the chaplains by 
furnishing them literature, hymn-books, com- 
munion sets and otherwise, and by helping to take 
care of the situation in crowded camp and defense- 
plant areas, even by furnishing additional re- 
ligious workers and equipment. 


“Now there stood by the cross of Jesus His 


mother.’”’ There was very much and very sore 
grief for her there. But there was very much of 
real comfort. And that comfort avails for every 
Christ-believing and Christ-loving heart. ‘Jesus, 
keep me near the cross.”’ 


*Hendersonville, N. C. 


Woman’s Work 


Edited By Mrs. R. T. Faucette* 


For several years in succession the Woman’s 
Advisory Committee sent down to the local Aux- 
iliaries a recommendation, which in substance was 
about the following: 


“We recommend that the local secretaries 
for the Development of Spiritual Life urge 
the women in her Auxiliary to again es- 
tablish the family pew and to be faithful in 
occupying it on each Lord’s Day with her 
family.” 


This earnest group of praying women, who make 
up the Woman’s Advisory Committee, in noticing 
the irregular attendance of many fathers and mo- 
thers on church services and the growing number 
who did not occupy a seat with their children, 
saw a danger signal—it pointed in big letters to 
Adult Delinquency which is certainly the root of 
the juvenile problem. 


For the encouragement of those who have be- 
come lax in their support of the church and its 
services for worship and therefore have lost the 
joy of their salvation, we asked Mrs. J. S. Poin- 
dexter, a beloved Bible teacher, to write for us 
why she is so faithful in her attendance on all the 
services of her church. | 


We do pray that many young women will catch 
anew the joy of their salvation and accept the glo- 
rious privilege which is ours to meet with other 
Christians for worship and praise of our God. 


“WHY DO I GO TO CHURCH?” 
By Ellen Sharp Poindexter 


The desire to go to church was created in me 
when, as a very small child my parents went to 
church and left me at home, because I was too 
young to go. I hated to be left at home, and want- 
ed very much to be with them, so later when I 
was old enough to see through the service I felt 
it quite an honor to be taken with them. 


They taught me early in life that Sunday is 
God’s Day, the Bible is God’s Book, and the Church 
is God’s House, and the text, “For them that honor 
me { will honor, and they that despise me shall 
e lightly esteemed.” This has always been a foun- 
dation truth in my life. Church has always been 
an integral part of my life and as I grew the 
meaning of its services unfolded and the appre- 
‘lation of its ministry and the love of its fellow- 


ship have increased—till today I cannot bear to 
think of what my life would be without it. My 
church gives me so much that is essential to life 
that cannot be had elsewhere. 


I am renewed in spirit as week after week I 
attend the Sunday services and take part in the 
worship. There is something wonderfully inspir- 
ing in the assembling of ourselves together to 
Sing praises to our Lord, to pray to our heavenly 
Father, to hear the Word of God proclaimed by 
pi — and to see the loved faces of young 
and old. 


The Sunday School gives me an opportunity to 
study the Bible with others who love and believe 
it and in-our class we have an opportunity for a 
close fellowship and an intimate acquaintance with 
one another. It has been such a joy lately to have 
so many newcomers to Chattanooga join with us 
in the study of the Bible and to have an oppor- 
tunity to really know them. | 


The mid-week prayer meeting is the hour when 
we unite our hearts in prayer to God for His 
blessing and His guidance and protection with 
thanksgiving. This hour is dedicated largely to 
prayer for our men and women who are in the 
service of our country and many have come to 
feel that this is the greatest service we on the 
home front can render. 


We pray for our nation, our armed forces, all 
that are in authority over us, for the safety of 
our loved ones, and for victory; for the church, © 
not only for its services of worship, study and 


prayer, but for its organizations which offer me 


an opportunity for real Christian social service 
and for missions through which I can send the 
gospel to the uttermost parts of the earth, I am 
eternally grateful to our blessed Lord who gave 
= to us and to my parents who taught me to 
ove it. | 


*Chattanooga, Tenn. 


“Our Distinctive Presbyterian Emphasis,’ by 
Rev. John R. Richardson, D.D., is now available 
in booklet form, blue art.covers, at 5c each, 50c 
per dozen, or four dollars per hundred, postpaid. 
Stamps acceptable for small amounts. Order from 
The Southern Presbyterian Journal Company, 
Weaverville, N. C. 
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Young People’s Department 


Edited By Rev. W. G. Foster 


YOUNG PEOPLE’S EMPHASIS 
FOR SEPTEMBER 


What I Believe 


I believe in God the Father Almighty, Maker of 
Heaven and Earth. 

And in Jesus Christ His only Son, our Lord, 

Who was conceived of the Holy Ghost, born of 
the Virgin Mary; 

Suffered under Pontius Pilate, was crucified, 
dead, and buried; 

On the third day He rose again from the dead; 

He ascended into heaven and sitteth on the right 
hand of God the Father Almighty; 

From thence He shall come to judge the ‘quick 
and the dead. 

I believe in the Holy Ghost; 

The Holy Catholic Church; 

The Communion of Saints; 

The Forgiveness of Sins; 

The Resurrection of the Body; 

The Life Everlasting. 


“What I Believe” is the emphasis that has been 
chosen for the young people for the month of 
September. This theme can be handled in many 
different ways. When I begin to tell you what I 
believe I may talk about what I believe that is 
different from what everybody else believes, I 
may be talking about what I believe as a Chris- 
tian that those who are not Christians don’t be- 
lieve, I may be talking of what I believe as a 
Presbyterian that people of other denominations 
do not believe, or 1 may be talking about what I 
believe in common with all other Christians every- 
where. This global war reminds us that we are 
very closely tied together with all people every- 
where and that when the war is over we must 
work together with all people everywhere to build 
a better world; therefore it might be best for us 
to study the topic this month by looking at the 
things that we believe in common with all Chris- 
tians everywhere. 


But right off someone is going to challenge us 
and tell us that Christians are so divided that 


there is nothing that we all agree on. They will . 


point out the three great church groups in the 
world—Greek Orthodox, Roman Catholic, and 
Protestant. Then they will point out that the Pro- 
testants are divided in almost numberless different 
denominations, sects, and groups. Finally they 
can point out that even within denominational 
groups there are divisions among radicals, mod- 
ernists, conservatives, and fundamentalists. So, 
they say, we are so divided we have nothing much 
in common. 


Unfortunately there are many devisive forces 


within the churches, yet there is a common con- | 


fession of faith that has come down to us. His- 
torically this confession of faith has been held 
by almost all Christians everywhere, so that today 
a person who calls himself a Christian would be 
expected to believe the affirmations of this creed 
as they have been interpreted Scripturally and 
historically. This common expression of faith is 
known to us as The Apostles’ Creed. 


While the Apostles’ Creed did not come directly 
from the Apostles, yet every article of it was 
emphasized over and over again by the Apostles 
in their preaching, every article has come down 
to us from a very early period in the Church, 
and every article has been accepted by all 


‘branches of the Church down to our own day. If 


there is anything that can be called an affirma- 
tion of the faith of all Christendom this is it. 
When we ean stand and together affirm the 
Apostles’ Creed and mean it Scripturally and his. 
torically we have a common faith that unites us 
and a common foundation on which to build. 


The four Sundays of September might be given 
to studying four of the main affirmations of that 
creed, using one each Sunday night as follows: 


1. I Believe in God the Father Almighty. 


2. I Believe in Jesus Christ His Only Son Ou 
Lord. 


3. I Believe in the Holy Ghost. 
4. I Believe in the Holy Catholic Church. 


Are Not Actions More Important 
Than Belief? | 


By way of introduction we should have a word 
of explanation about belief. Faith has been so 
misused and so misunderstood in days gone by 
that it has fallen on evil days among us. “It 
makes no difference what you believe so long as 
you live right and do good,” they tell us. It 


sounds good, but we just are not built that way. 


We do not eat food unless we believe it has been 
properly prepared. We do not walk across a 
bridge unless we believe it will hold us. We do 
not deposit our money in a bank unless we be- 
lieve it is safe. We do not ride in an airplane 
unless we believe it will stay up. Faith is the root 
of every action in life, and without it we would 
simply dry up and do nothing. 


It is no different in the spiritual realm. Faith 
is the root of all action. If we believe that God is 
real we will take Him into consideration in our 
daily lives. If we believe that Christ is true we 
will do what He says. The great Honor Roll of 
Faith is recorded for us in Hebrews, Chapter 1l. 


Read it over. Three things stand out in that 


chapter as belonging to real faith: | 


1. All those folks had an inner conviction about 
God. 

2. They all accepted a definite word as_ being 
from God. 


3. They stepped out to do something on that ac- 
cepted word. 


Such faith is not cultivated by us, it comes by 
the Word of God. (Rom. 10:17). Faith is that 
inner conviction about God, based on His Word, 
that moves us to action according to His Word. 
Such faith is the root of all action and without tt 
we just sit down and rot. | 
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First Sunday—I Believe In God 
The Father Almighty 


“Can I believe in God?’? Men have been ask- 
ing this question since the dawn of history, and 
most all men everywhere have come to answer 
“yes’ is some way or another. Those who have 
sought to back up their faith with reason have 
used three arguments over and over again. 


1. Every effect must have an adequate cause; 
therefore there must be somewhere in the uni- 
verse a cause adequate to effect all that we see 
in our world. a 


2. Every design must have a designer; there- 
fore there must be somewhere in the world an 


intelligent power who could design all that. we . 


see of design and purpose in our world. 


3. The personal could not be caused by a some- 
thing less than personal; so the presence of man 
the person in the world demands somewhere a 
higher personality. | 


So runs the argument, there must be a first 
cause to effect anything, this cause must be in- 
telligent because we see purpose on every hand, 
and this intelligent cause must be personal be- 
cause of the personality of man. 


But the Bible follows an entirely different line 
of thought. When two men meet they do not have 
to prove to each other that they exist. They simply 
recognize each other and enjoy each other. The 
Bible does not seek to prove that God. exists, 
rather the Bible assumes that God exists, intro- 
duces man to God, and brings man and God into 
intimate fellowship. Let’s look at a good passage 
of Scripture where the Bible does this: 


a. Scripture Lesson: Psalm 19. 


1. The Works of God in Nature. Verses 1-6. 

2. The Word of God in the Bible. Verses 7-11. 

3. The Workmanship of God in the Human Heart. 
Verses 12-14. | 


When somebody knocks at my door I know that 


they are there, but I do not know what they are 
like or what they want until I open and see. When 
I open the door the person speaks and tells me 
what he wants. If he is a friend who wants to 
stay with me in my house I invite him in, and 
when I have I and everybody else know that he 


is there. Even so the works of God in nature © 


knock at the doors of our hearts and tell us that 
God exists, but they do not tell us what He is 
like nor how He feels toward us. When we open 
our Bibles God speaks to us and tells what He is 
like and how He feels toward us. Then when we 
open our hearts to let Him come in, as expressed 
In the prayer of the Psalmist (Verse 14), He be- 
gins to make a difference in our lives so that we 
— all our family and friends know that He is 
ere. 3 


b. Suggestion For Program. 


Ba “Holy, Holy, Holy’; or ‘Worship The 
ing.” 
Introduction for the Monthly Emphasis. 


(1) The Importance of Faith. (See “Are Ac- 


tions More Important That Belief” above.) 
(2) The Importance of a Common Faith. (See 


three opening paragraphs above.) 


Prayer. 
Three Talks by Members of Group: 


1. The Works of God in Nature. 
2. The Word of God in the Bible. 
3. The Workmanship of God in the Human Heart. 


Open Discussion of Questions: 


1. How do I see God in the world today? 

2. How can I find God in the Bible? 

3. Can people see God in my life? If not, why 
not? 

Benediction. (Use Psalm 19:14 in unison all 

month.) 


Second Sunday—I Believe In Jesus 
Christ His Only Son Our Lord 


The people of today have many different opinions 
about who Jesus Christ was and is, but this is 
nothing new. The people who knew Him and saw 
Him work while he was on the earth had different 
ideas. Many of them in that day thought that He 
was nothing more than a man, a good man, a man 
better than most men, but a man none the less. 
(Matthew 16:13-14). But Jesus told His disciples 
that this idea was not enough, for He was more 
than -man, He was the Son of the living God. 
(Matt. 16:15-18). 


Today many claim to believe in Jesus Christ, 
but they think of Him as being no more than a 
man. Can a man believe in Jesus Christ our Lord 
and still think that is only a man? That depends 
upon who He really and actually was. How can 
we know? 


a. Suggestion For A Program. 


Why not let our group meeting tonight be an 
Identification Bureau? Before the time of the 


program the leader can give each member of the 


group a slip of paper that states that many ques- 
tions have come to the Bureau concerning the 
true identity of one called Jesus of Nazareth. 
Many folks are talking about Him, but there are 
so many different ideas about Him that the Bu- 
reau is seeking to gather all the data possible 
about Him. All the evidence must come from the 
Bible, and it must come from the whole Bible 
from Genesis to Revelation, and to this may be 
added the evidence of men who by their lives 
have proved that they really know Him. 


The leader could give some hints if the group 
did not know how to go about searching the 
Scriptures for the evidence. The leader would 
have to lead the discussion and presentation of 
the evidence by seeing that the Old Testament 
evidence is presented first, then the Gospels and 
New Testament epistles, and then some modern 
testimonies. He could be fortified with much data 
of which the following is a helpful sample: 


He was born of a woman in the human race. 
Gen. 3:15. 

He was of the Semitic branch of the human race. 
Gen. 9:27. 

He was of the family of Abraham. Gen. 12:3. 

He was from the Tribe of Judah. Gen. 49:10. 

He was the Star of Jacob, the Sceptre out of 
Israel. Numbers 24:17. 
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He was a prophet like unto Moses. Deut. 18:18. 

He was of the family of David. I. Chron. 17:17. 

He was born of a Virgin. Isa. 7:14. 

He was child born but a son given. Isa. 9 :6-7. 

He was born in Bethlehem. Micah 5:2. : 

He appeared and was cut off 434 years after cap- 
tivity. Dan. 9:24+27. 

He was God’s King and Son. Psalm 2:6-7. 

He died as God had described. Psalm 22:1-21. 

He was declared to ends of earth as God said. 
Psalm 22:22-31. 

He was raised as foretold. Psalm 16:9-11. 

He was the kind of man foretold. Isa. 61:1-4. 

His death—description and results—as foretold. 
Isaiah 58. 

He is the Saviour from sin. Matthew 1:21. 


He is the Son of Man from heaven. Mark 10:45. 


He is God. John 1:1-4,14,18. 

He is our Substitute. I. Cor. 15:1-3. 

He is our Life. Col. 1:1-4; I. John 5:12. 

He is the eternal Son of God, only Redeemer of 
God’s Elect. Westminster Shorter Catechism, 
1643. 

He is the eternal Son of God become man. Con- 
fession of General Assembly of 1931. 

He is Jesus Christ, God’s only Son our Lord. The 
Apostles’ Creed used from very earliest times 
until present. 


This is just a sample among the almost countless 
testimonies in and out of Scriptures. But these 
are sufficient to get our point which is this: Be- 
ginning from the very dawn of man’s _ history 
there is an unbroken line of testimony pointing 
to the coming of Christ, in the fullness of time 
He came and all who saw Him bore witness that 
He fulfilled the picture exactly, and after His 
death He rose from the dead and down until this 
very hour has had His witnesses. Nations come 
and go, kingdoms rise and fall, the world changes 
over and over again, but one thing has been in 
the world from the beginning of time and will be 
in the world until time is no more—the witness 
to Jesus as the Son of the living God. 


Following the presentation of this line of evi- 
dence that identifies Christ the group could take 
a few minutes to discuss these two questions: 


1. Is there any other way to explain -this his- 
tory long witness to Jesus Christ as. the Son of 
God and the transforming effects that have ac- 
companied it than to admit that He is the Christ, 
the Son of the living God? 

2. If Jesus Christ be God and died for me what 
priorities must He have in my life? 


A good climax for the program would be to 
follow the identification and discussion with a 
reading of Acts 9:1-8. The conversion of Saul of 
Tarsus is a picture of every real conversion. He 
asked, “Who art thou, Lord?” (Verse 5). When 
he had the answer he yielded in faith, saying, 
“What wilt thou have me to do?” The identifica- 
tion and first question of the discussion answer 


the first question of Saul, and the second question 


is answered in the second question for discussion. 
We should then close with a prayer of dedication 
that we may trust and obey. 


Third Sunday—I Believe In 
The Holy Ghost 


In our first program this month we talked of the 
God who abides at the heart of the universe, and 


last Sunday we talked of Jesus Christ who lived 
and died two thousand years ago. How shall God 
in Christ become real and personal to us today, 
since God is at the heart of the universe and 
Christ lived in the long ago? 


We take our answer from the creed. ‘I believe 
in the Holy Ghost.” God in Christ becomes per. 
sonal to us today through the work of: the Holy 
Spirit of God in our hearts. (The word ghost 
meant spirit in the days of King James when our 
Bibles were translated into English, not a dead 
person come back in a sheet to haunt us as we 
think today). 


When Paul visited Ephesus once he asked the 


disciples there, ‘“‘Did you receive the Holy Spirit 
when you believed?” They replied in so many 
words: ‘‘Receive Him? We did not even so much 
as know there was a Spirit, enough less receive 
Him.” So Paul took.them and taught them the 
Gospel more fully. (Acts 19:1-7). A person who 
is a real born again Christian has the Holy Spirit 
dwelling in his heart and is day by day led by the 
Spirit. (Rom. 8:14). If the Spirit is that impor- 
tant perhaps we had better look into our New 
Testaments and see how the Spirit of God works. 


a. Scripture Lesson. 


In the beginning let us emphasize that the Holy 
Spirit is not some impersonal force or good im- 
pulse within the heart. The Holy Spirit is eternal 
and personal just as God is. (Heb. 9:14; Psalm 
139:7-12; Matthew 28:19-20; II. Cor. 15:14). . 


Here are the steps the Holy Spirit is seeking to 
take in every life: 


1. Constraint: II. Thess. 2:6-8. In every life, 
before and after salvation, the Holy Spirit uses 
moral law and conscience to keep us from sinning 
as much as we would if we were turned loose to 
express our sinful] natures. 


2. Conviction: John 16:9-11. As God chooses 
that we shall hear His Word the Holy Spirit uses 
that Word to convict us of sin and our need of a 
Saviour, and to convince us that Christ is the Sa- 
viour who is able to save. 


3. Conversion: Then we receive Christ by faith 


and realize that we have been regenerated by the 


Spirit of God (John 3:6), baptized into the body 
of Christ by the Spirit (I. Cor. 12:13), sealed as 


God’s own forever by the Spirit (Eph. 4:30), and 


now indwelt by the Spirit as a temple of the liv- 
ing God. (I. Cor. 6:19-20). 


4. Consecration: We are now called upon to 
present our bodies as a living sacrifice to be filled 
with the Spirit (Eph. 5:18), and to walk in the 
strength and power of the Spirit. (Gal. 5:16). 


5. Consummation: Phil. 1:6. When we have 
been born from above we know that the Spirit 
has begun a good work in us, so we rest assured 
on the authority of the Word of God that we are 
saved forever for the Spirit who has begun wi 
keep on until He completes what He has begun 
to do. 


b. Suggestion For A Program. 


Hymn: “Come Holy Spirit Heavenly Dove,” or 
“The Spirit Breathes Upon The Word.” 
Prayer. 
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Scripture Lesson. 


(Let five members of the group take one each 
of the points above). / 
Discussion. 


1. If someone were to ask me tonight whether 
[had received the Holy Spirit when I believed in 
Christ how would I answer? Why? : 

‘9, How can I walk by means of the Spirit so 
that I shall not fulfill the lusts of the flesh but 
live a devoted life of Christian service? 


Answer: The Spirit wants to fill us all and use ~ 


us and He will unless we: 


a. Grieve Him by open sin. Eph. 4:30. 
bh. Quench Him by stubborn refusal to obey. 
I. Thess. 5:19. 


Hymn: “Seal Us O Holy Spirit.” 
Benediction: Psalm 19:14 in unison. 


Fourth Sunday—I Believe In The 
Holy Catholic Church 


The word “church”? is used in several different 
ways. The average person simply refers to the 
building at a certain place where people worship. 
Others may use the term and mean some denomi- 
nation, such as the Baptist or Presbyterian Church. 
Or it may refer to all Christians everywhere in 
the world who profess faith in the Lord Jesus 
Christ. And in its broadest sense the term refers 
to all who have ever been saved by faith in Christ 
in the past, are being saved now, or will be saved 
before Christ returns. 7 


a. Scripture Lesson. 


Let us look at each word in the Creed in the 
light of ,the Scriptures and see just what we 
mean when we repeat the Creed. 


1. 1 Believe in the Church. 
Matthew 16:13-18. 


In these verses we have the first mention of 
the church in the New Testament. Three funda- 
mental truths stand out: 


a. Peter confessed faith in Christ as Son of the 
living God. (Verse 16). 

b. Jesus declared that this confession did not 
come from Peter’s own knowledge, but that it 
was born in His heart by God. (Verse 17). 

c. Jesus tells Peter that on this rock foundation 
of His person He is going to build His indestruct- 
able church. (Verse 18). 


The word church simply means a called out 
group. 


Putting these all together we see that the 
Church of Jesus Christ is a group of people who 
have been called out of the world into a real fel- 
lowship with Jesus Christ, and they have entered 
this fellowship by confession of Christ as Son of 
“9! — a faith born in their hearts by the Spirit 
0 od. 


2. 1 Believe in the Catholic Church. 
Matt. 28:19-20, Acts 1:8, Eph. 1:22-23. 


Unfortunately we seem to think that Catholic 
means only the Roman Catholic Church and that 
ome has a monopoly on the word. But the word. 


is a perfectly good adjective that simply means 
“universal, or affecting all of mankind.” The 
Roman Catholic Church seeks to affect all man- 
kind from. Rome. But we believe that by preach- 
ing the Gospel to the ends of the earth all men 
who believe are brought into this fellowship. We 
believe in the universal church. | | 


3. I Believe in the Holy Catholic 
Church. Eph. 5:25-27. 


This group of people who have been born from 
above by faith in Christ is not only a universal 
group of people but it is a holy group. All real 
believers have been washed and made holy in: the 
blood of Christ and are called to follow after holi- 
ness in their day by day life and dealings. 


b. Suggestion For Program. 


Hymn: “I Love Thy Kingdom Lord,” or “The 
Church’s One Foundation.” 

Prayer. 

Scripture Lesson. 
group). 


1. The Church. Matt. 16:13-18. 


2. Catholic. Matt. 28:19-20; Acts 1:8. 
3. Holy. Eph. 5:25-27; Heb. 12:14. 


(By three members of the 


Discussion of the topic: The Ministry of the 
Presbyterian Church in the World Today. 


This is a good approach: After the war we shall 
have one world geographically and economically, 
but it will fall apart unless it is bound together 
with moral and spiritual ties. Uur Church can 
give these to the world better than any other. We | 
invite all our fellowship who receive Jesus Christ. 
as Saviour and Lord. We welcome all believers to 
the Table of the Lord. We accept the baptism of 
any Christian group regardless of the mode they 
practise. And we have always stood for the fact 
that we are not the only Church but merely one 
part of the great universal church. Our Christian 
faith is as wide as the Gospel invitation and as 
broad as the Scriptural position. We have rooted 
ourselves in the fundamentals of the Apostles’ 
Creed, the common expression of the faith of 
Christendom. Is not this the kind of Christian 
faith that can and must be carried into the hearts 
of all men everywhere if we are ever to have a 
decent world? — 


Closing Hymn: “Onward, Christian Soldiers.”’ 
Benediction: Ps. 19:14. 


‘The Value Of United Prayer 


It is when believing, praying souls are led by 
the Spirit into true accord, that the Lord’s pro- 
mise applies; they are led into such fellowship 
through the Spirit to pray at the same time for 
the same object. The Church is like some grand 
instrument on whose keys the Divine Artist lays 
His hand, and so makes united prayers to ‘sound 
like chords of music in God’s ear. And how far 
great results are traceable to the often unconscious 
unity of praying souls will be divulged only on 
that day when the books are opened. 


—Rev. Arthur T. Pierson, D.D. 
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The National Association Of Evangelicals And 
The Federal Council Of Churches 


By Rev. J. Alvin Orr, D.D.* 


Inasmuch as there seems to be with some, a lack 
of clarity of mind as to the attitude of the Na- 
tional Association of Evangelicals toward the 
Federal Council of Churches of Christ in America, 
I wish to set forth the following facts. And this I 
do as one closely associated with the former from 
ne first national meeting, at: St. Louis, Mo., in 
1942. 


The N.A.E. was organized because it was, and 
still is, the substantially unanimous conviction of 
the group that no other organization represented 
the convictions of evangelicals or was so formed 
as to act for them; that millions of evangelical 
Christians in America were inarticulate. This 
movement was not born of a divisive spirit, rather 
it is a unifying organization for all positively evan- 
gelical forces. We believed, and do believe, that 
while other organizations attempt to do needed 
work in the field, that they do not represent such 
evangelical Christianity as is imperative in Ame- 
rica, and the world today. 


In the very center of our minds and hearts we 
have had our eye single to positive, not negative 
procedure. We have sought God’s guidance and 
blessing upon constructive, not antagonistic pur- 
poses. Our primary objective is not to ‘“‘fight’’ 


some other organization, but to form such affilia- 


tion of positively evangelical groups as will greatly 
aid in advancing the gospel of redeeming grace. 
Therefore our first and tentative constitution, 
adopted at St. Louis, Mo., stated: ‘‘Realizing the 
apostasy of our time, and that in many areas of 
Christian endeavor the organizations which now 
purport to be the representatives of Protestant 
Christianity have departed from the faith of Jesus 
Christ, we do now reaffirm our unqualified loyalty 
to the gospel as hereinafter set forth, and declare 
our unwillingness to be represented by organiza- 
tions which do not possess such loyalty to the 
gospel of Christ, and we express our unqualified 
opposition to all such apostasy.” 


Therefore we organized in such a way as to 
give articulation and united voice to our faith and 
purpose in Christ Jesus. A doctrinal basis was 
therefore adopted, to which every group holding 
membership in the Association is required to sub- 
scribe. It expressed those evangelical tenets: 
“That the Bible is the inspired, the only infallible, 
authoritative Word of God; we believe in one God, 
eternally existent in three persons—Father, Son, 
and Holy Spirit; we believe in the Deity of Christ, 
His virgin birth, sinless life, vicarious and atoning 
death; in the bodily resurrection, in His ascension 
to the right hand of the Father, and in His per- 
sonal return, in power and glory; we believe in 
the absolute necessity of regeneration by the 
Holy Spirit for Salvation; we believe in the resur- 
rection of both the lost and the saved—the one to 
life eternal and the other to damnation; we be- 
lieve in the spiritualhunity of all believers.”’ 


Now that initial statement of belief, which to- 
day is changed in no vital way, at once made our 
organization positively evangelical; and it also set 
us in apposition to the Federal Council of 
Churches, and to any who are apostate. 


such doctrines as are the basis of the 


Many commendatory things can be said as to 
the Federal Council with reference to its reform 
and social services. But it is true that it “was 
born of a marriage between the idea of social] ser- 
vice and the idea of interdenominational eo- 
operation.’”’ That is, it seems to us, its “under- 
lying philosophy.’’ Reference is made in the 
preamble of its constitution to the “essential one- 
ness of the Christian Churches in America in 
Jesus Christ as their divine Saviour and Lord.” 
In place of a doctrinal statement the Federal 
Council adopted a social creed, asserting that the 
churches must stand for “equal rights and justice 
for all men, the right of workers, the principles 
of arbitration in industrial dissensions, the aboli- 
tion of child labor, a living wage, equitable di- 
vision of the products of industry, the abatement 
of poverty,’ and other such social objectives; but 
they make no reference to God, the Church, or 
Christian doctrine. Is it not correct to say that 
the Federal Council has no Christian creed, aside 
from the Christian social objectives? . 


Holding that belief in and earnest preaching of 
N.A.E. are 
absolutely essential in the Church of Christ, if 
His redemptive power is to establish His kingdom 
on earth, the N.A.E. made this printed statement 
and widely circulated it in a leaflet, “N.A.EK.— 
What It Is,’ two years ago: “‘The Federal Coun- 
cil, because of its lack of a positive stand on the 
essential doctrines of the Christian faith; its in- 
clusion of leaders who have repudiated these doc- 
trines, and its active support of programs and in- 
stitutions which are non-evangelical or ‘apostate, 
does not represent the evangelicals of America. 
The National Association of Evangelicals was or- 
ganized because of this fact; and its creation is a 
testimonial to the conviction of its constituency 
that. the Federal Council does not represent Bible- 
believing Christians.” That is surely a clear and 
unequivocal repudiation of the Federal Council. 
And the above quotation is an action taken by 
the Executive Committee, and thus authorized for 
publication. 


_ Another authorized leaflet, widely circulated, 
written by Dr. R. S. Decker, now First Vice- 
President of the N.A.E., puts it thus: ‘The Fed- 
eral Council of Churches of Christ in America, 
has ceased to be evangelical in that its leaders 
have substituted ‘another gospel which is not an- 
other’ for the God-revealed message of the Bible. 
This ‘Social Gospel,’ which in its basic assumptions, 
objectives and methods is entirely different from 


the Christian gospel revealed in the New Testa- 


ment.”’ 


Thus the N.A.E. does now oppose the methods 
and very much of the message of the Federal 
Council. While the latter presents no New Testa- 
ment doctrinal statement, and confines most ol 
its effort to realms of the so-called “social gospel, 
yet its leaders and spokesmen, who may be rightly 
taken to represent the Council doctrinally, do 
make truly “apostate” statements as to the gospel. 
Dr. Fosdick states, as to the deity of Christ: “Do 
not, I beg of you, tie this great affirmation up 
with miraculous accompaniments such as the virgin 
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pirth *** as you know I cannot believe that.” 


(Living Under Tension, P. 157). Of Christ he 
says: “He did not fear being opposed, he feared 
being worshipped.” (P. 96). Dr. Coffin, long prom- 
ment in the Federal Council, says of Christ: “He 
shared the belief of his times ... and was mis- 
taken... He did not think of Himself as origi- 


nating anything ... The Easter faith in which the 


Christian Church was born is not that Jesus sur- 
yived death and gave evidence of such survival.’ 
Dr. Coffin’s Christ seems to be a completely hu- 
man Christ. (See “‘Religion Yesterday And Today”’ 
and “God’s Turn.’”’) Bishop Francis J. McConnell, 
President of the Federal Council four years, 
writes: “Is not this tendency to deify Jesus more 
heathen than Christian?” (‘‘The Christlike God,”’ 
Pp, 14,15). One searches in vain the writings of 
these men for reference to the need of a blood 
atonement, or regeneration as to requirement for 
becoming a child of God. | 


I can not go on to cite the activities of the Fed- 


eral Council against national defense, their advo- 
cacy of birth control, their earnest advocacy of 
organic union of Protestants around the world. 
These and many other of their activities are not 
a part of the gospel the world urgently needs. 


The Nationa] Association of Evengelicals, there- 
fore, increasingly is aware that its program, which 
most definitely includes furthering in every pos- 
sible way the redemptive gospel of the New Testa- 
ment, and its method, constitutes the one unifying 
nucleus of evangelical Protestants today. It thor- 
oughly believes that the social creed of the Fed- 
eral Council is totally inadequate as a basis of 
united procedure, and that its doctrinal position 
as reflected by its leaders is ruinous apostasy. We 
cannot see how evangelical Protestant denomina- 
tions or groups can adhere to or co-operate with 
it, without both compromising and jeopardizing 
“our most holy faith.”’ 


*Erskine College, Due West, S. C. 


Why Do Men Turn Away From God? 


By Rev. C. B. Williams, D.D. 


A mature study of the psychological and spir- 
itual processes that lead to and grow out of an 
age of apostasy would be of interest and profit, 


if one were qualified to give it. This article is not 


intended to be such, but is written in the hope 


that it may stimulate the reader to practical and 


profitable study on the subject. 


There is something irrational and suicidal about 
a departure from the true and purifying knowledge 
of God. Speaking for God concerning Israel, Jere- 
miah called upon the heavens to “be astonished” 
at what had taken place in the nation. The heathen 
nations, with a knowledge of none but heathen 
gods, had never known to forsake their own gods 
for those of another nation. Yet the people whom 
God had called for His own service and whom He 
had so signally blessed had turned from Him to 
worship vain idols. In the graphic language of the 
prophet: “They have forsaken me the fountain of 
living waters, and have hewed them out cisterns, 
broken cisterns, that can hold no water.’ 


In writing of the great apostasy of the heathen 
world, Paul says: “Their foolish heart became 
darkened.” ‘‘Professing themselves to be _ wise, 
they became fools, and changed the glory of the 
incorruptible God into an image made like a cor- 
ruptible man, and to birds, and fourfooted beasts, 
and creeping things ... changed the truth of God 
into a lie, and worshipped and served the creature 
more than the Creator, who is most blessed.’”’ It is 
an irrational, self-debasing choice. 


Yet God’s ancient people made that choice. The 
heathen world made it, departing deliberately from 
the knowledge of God, which they had formerly 
possessed, and chose the way that led to the ter- 
rible conditions portrayed by Paul. The choice is 
still being made, and in the same foolish spirit. 
f- course, those who turn now from Christian 
enlightenment and pure doctrine do not turn to 
literal material idols, but they do turn from the 
‘lid and reasonable comforts of the Gospel to 
their own philosophies and devices. Forsaking the 


fountains of living waters, they hew out cisterns 
that can hold no water. Godlessness always and 
inevitably leads to wretchedness. Why do men so 
act! 


Of one thing we may be sure: it is of their own 
choice. There is something of profound moral 
quality in it. It is deliberate rebellion, part and 
parcel of the primeval rebellion against God and 
righteousness. - 


The hideous iniquity of it may not be so evident 
in the milder beginnings, but at its full-grown 
worst all decent sentiment cries out against it. 
One experiences a shock of revulsion at the sight 
of corruption which Paul pictures here in‘ the in- 
dictment against the heathen world. The de- 
liberate choice to forsake God, however mild its 
moral manifestations may be at the time, involves 
the possibility of complete moral failure and is 
equally guilty with the grossest of immorality, to 
which it ultimately leads. 


Paul discloses the deep moral nature of the 
choice. They “did not like to retain God in their 
knowledge.’ It is a distinctly moral knowledge 
that is spoken of, the kind of knowledge that 
binds the conscience and puts restraints upon the 
life. God and His holy law lay squarely across 
the path in which they chose to walk. Therefore 
they would be rid of God. They would change 
“the truth of God,’’ the revealed holiness and 
righteousness of His character, into some lower 
conception of deity, ‘‘into a lie,” and upset the 
moral foundations of life by worshipping and 
serving the creature more than the Creator. The 
plain truth is that they wanted to get God out of 
their minds and consciences in order that they 
might be free to walk in their own sinful ways. 
They chose to be rid of the irksome item of their 
former creed by denying the truth of it. They 
chose a denatured faith, and unnatural conduct 
was the result—and the purpose. We cannot hold 
right conceptions of God and freely act on wrong 
conceptions of duty at the same time. It is dan- 
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gerous to tamper with the revealed truth about 
God, His character and His ways. Mora] degen- 
eracy is the inevitable result. Such tampering with 
truth is still an indication of the desire to get 
away from the restraints which a correct creed 
imposes upon the conscience, 


It seems to me that there are two modern man- 
ifestations of the same process, against which we 
need to be warned. The first of these is a form of 


practical atheism which, while it does not trouble 


to formulate a moral code or religious creed, and 
does not express its conception of God in any con- 
crete form, simply disregards all the moral] impli- 
cations of the existence of God—lives practically 
as if He did not exist. It does not dignify its 
course of action by setting up some baser form 
of religion: it simply lives in irreligion. It is con- 
tent to be rid of the nuisance of moral law. 


The second modern form of this process is far 
more insidious, because its immediate result is 
far less revolting. It springs not from the grosser 
desires of a carnal mind, so much as from an ar- 
rogant intellectual pride and a sense of moral 


sufficiency. It lowers the revealed conception of 
the debilitating effects of sin, the keen sense of 
divine righteousness, the utter inability of map 
to secure his own salvation; it repudiates the nj. 
raculous elements of Scripture narrative and the 
miraculous nature of saving grace; it holds to 
Christianity in name, but disposes of the sterner 
implications of the Christian faith—human de. 
pravity that requires a divine atonement and on. 
nipotent grace in order to obtain salvation; jt 
substitutes for these an emasculated creed— 
human philosophy instead of revealed religion. 


Here again we need to be aware of both the 
folly and the deep moral nature of the change. 
What hope have they who deny the atonement, 
the miracles, the supernatural elements of Chris. 
tianity? Can the wilful surrender of the con. 
forting doctrines of grace for ill-formed human 
hopes based on doubtful expedients of human de- 
vising be explained, except as the result of moral 
insanity and folly? And to what end can it lead, 
but to a lowering of the standards of life and 
conceptions of righteousness which a true faith 
generates? —Associate Reformed Presbyterian. 


Without Christ 


By Rev. J. E. Flow. D.D.* 


1. To be without Christ is to be without any 
saving knowledge of God and without any under- 
standing or appreciation of spiritual things. ‘‘This 
is life eternal that they might know Thee, the 
only true God, and Jesus Christ whom thou has 
sent.”” “‘_No man knoweth the Father save the Son 
and he to whom the Son will reveal Him.” ‘‘The 
natural man receiveth not the things of the Spirit 
of God, for they are foolishness to him, neither 
can he know them for they are spiritually dis- 
cerned.”’ “Eye hath not seen, nor ear heard, 
neither hath entered into the heart of man the 
things which God hath prepared for them that 
love Him. But God hath revealed them unto us by 
His Spirit.”” For the preaching of the cross is to 
them that perish foolnishness, but unto us which 
are saved it is the power of God.” 


2. To be without Christ is to be without any 
love for God,. without any love of God’s people, 
and without any desire for spiritual things. “But 
I know you that ye have not the love of God in 
you.” “Love not the world, neither the things that 
are in the world. If any man love the world the 
love of the Father is not in him.” “If-ye were of 
the world the world would love his own, but be- 


cause ye are not of the world, but I have chosen > 


you out of the world, therefore the world hateth 
you.” “And Gallio cared for none of these things.”’ 
“For they that are after the flesh do mind the 
things of the flesh and they that are after the 
Spirit the things of the Spirit.” 


38. To be without Christ is to be without God 


and without any hope of heaven. ‘‘Remember ... 
that at that time ye were without Christ, being 
aliens from the commonwealth of Israel and 
strangers from the covenants of promise, having 
no hope and without God in the world.” ‘There 
is none other name under. heaven, given among 
men, whereby we must be saved.” “I am the way, 
the truth and the life; no man cometh unto the 
Father but by me.” “If ye believe not that I am 
He, ye shall die in your sins.” “He that believeth 
on the Son of God hath everlasting life, but he 
that believeth not the Son shall not see life but 
the wrath of God abideth on him.” 


4. To be without Christ is to be an enemy of 
God, an enemy of God’s people, and an enemy of 
the cross of Christ. “The carnal mind is enmity 
against God, for it is not subject to the law of 
God, neither indeed can be, so then they that are 
in the flesh cannot please God.”’ “For if when we 
were enemies we were reconciled to God by the 
death of His Son much more being reconciled we 
shall be saved by His life.’’ “Marvel not if the 
world hate you for me it hated before it hated 
you.” “For many walk, of whom I have told you 
often, and now tell you even weeping, that they 
are the enemies of the cross of Christ, whose 
end is destruction, whose God is their appetite, 
whose glory is in their shame who mind earthly 
things.”’ 


5. To be without God is to be blinded by Satan 
and led captive by him at his will. ‘‘But if our 
gospel be hid, it is hid to them that are lost, 
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whom the god of this world hath blinded the 
minds of them that believe not, lest the light of 


the glorious. gospel of Christ, who is the image of _ 


God, should shine unto them.” “The servant of 
the Lord must not strive but be gentle unto all 
men, apt to teach, in meekness instructing them 
that oppose themselves, if God peradventure would 
give them repentance to the acknowledging of the 


truth and that they may recover themselves out ; 


of the snare of the devil, who are taken captive 
by him at his will.” “This is the condemnation 


that light is come into the world and men have 


loved darkness rather than light because their 
deeds were evil.” 


Just as a man in the latter stages of starvation 
does not want food but loathes it, and as a man 
freezing to death wants to lie down undisturbed 
and go to sleep, just so the sinner does not want 
to be saved but to be let alone. “Who then can 
be saved? With men it is impossible but with 
God all things are possible.”’ 


But what can the people of God do to reach 
those who are without Christ? 


1. We can show to the unsaved a more excellent 
way of life by keeping Christ’s commandments 
and by doing those things that are pleasing in His 
sight. 


2. We can pray for the Holy Spirit to convince : 


them of their sin and misery, enlighten their minds 
in the knowledge of Christ, renew their wills, and 
persuade and enable them to embrace Jesus Christ 
as He is freely offered in the gospel. 


3. Under the guidance of the Holy Spirit, in 
answer to. prayer, we can speak personally to the 
unsaved and seek to lead them to Christ. 


4. We can preach the gospel of Jesus Christ 
which is the power of God unto salvation unto 
every one that believeth, as it reveals the righteous- 
ness of God and the sinfulness of man, and bring 
to bear upon the hearts and consciences of God’s 
people the lost and ruined condition of the unsaved 
and arouse them to do something about it. The 
purpose of a revival meeting is to instruct, en- 
courage and inspire God’s people to bear faithful 
Witness to Christ, to pray for the unsaved, and 
under the guidance of the Spirit, to lead men and 
Women and boys and girls to Christ. Where is the 
church that does not need such a revival? Why 
hot expect great things from God and attempt 
great things for Him? 


‘Concord, N. C. 


BOOK REVIEWS 


THE MANNER OF PRAYER 
By William Douglas Chamberlain | 


Published By The Westminster Press 
Philadelphia . Pennsylvania 


So many books have been written on prayer 
that the author raises the question in his preface, 
“Why write another book on prayer?’ The only 
justification for another book on prayer is that it 
is able to make a contribution on the subject and 
really stimulate people to pray. By this test we — 
feel that the author has been justified in adding 
another volume to the library of prayer. His 
method has been to study what the Bible, as the 
English reader knows it, has to say on the subject 
and then offer an exegetical and practical expo- 
sition. This book will be especially helpful to all 
who are interested in a deeper knowledge of the 
Lord’s Prayer. 


Dr. Chamberlain corrects some false ideas re- 
garding the universal fatherhood of God in this 
book. Modernists delight to deal with this subject, 
ignoring what the Scripture has to say on this 
subject. Dr. Chamberlain is far wiser as he goes 
back and examines what the Bible actually teaches. 
On this theme we read: “According to the New 
Testament, Jesus, John and Paul saw eye to eye 
in this matter: sonship implies moral resemblance, 
doing the will of the Father; moral resemblance 
to God is produced under the leadership of His 
Spirit; those who are led by His Spirit are they 
who have received His Son.’”’ Once more: “Jesus 
did not hold that all men, in their natural state, 
qualify as godly men. In fact, he said to certain 
men: ‘Ye are of your father the devil, and the 
lusts of your father ye will do. He was a murderer 
from the beginning, and abode not in the truth, © 
because there is no truth in him. When he 
speaketh a lie, he speaketh of his own: for he is 
a liar, and the father of it.’ Either Jesus was mis- 
taken or the New Testament incorrectly reports 
him, if all men are the sons of God. If either is 
true, we should find a better authority in re- 
ligion.’”’ We delight to see this type of book com- 


ing out of our theological seminaries! 


| —John R. Richardson. 


VICTORY THROUGH CHRIST 
By Walter A. Maier, Ph.D. 


Published By Concordia Publishing 
House, St. Louis, Mo. 


In our judgment Dr. Walter A. Maier is the 
greatest radio preacher in America. We have lis- 
tened to him many times with pleasure and profit. 
He never fails to preach a great Christ who is 
able to save unto the uttermost all who come unto 
Him. Dr. Maier preaches the Word of God with 
courage, power and enthusiasm. This volume con- 
sists of radio messages broadcast on the Lutheran 
Hour during 1943. In the foreword the author 
shows how his theme, “Bringing Christ To The 
Nations,” has fulfilled his expectations. .There 
are many excerpts from letters in response to his 
messages showing that the Gospel of Christ is 
still the power of God unto salvation to all who 
believe. 
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